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When the much things in the philosophy by no means enough hitherto are unfolded, then very difficult, O Brutus, which you most little you disregard, and the very obscure questioning is about the nature of the gods, which and towards the examination of the mind most pretty is and towards to be checked the taboo connection. 

About which when so different are of the most learned men and so the disagreing opinions, with the great proof that cause ought to be, of the princes to the philosophy about [h] the knowledge, and wisely from of Academicus uncertain things the assent to have confined. 

Indeed which is with the rashness more ugly either which so casual and so unworthy with the weight and perseverance of the wise man as or the falsehood to perceive or, which not enough with certainty may be secured and recognised, without the any doubt have defended? 

Just as in this questioning and most, which is especially to the spring like and where the all himself with the leader the nature we come, the gods have said to be, to doubt himself Protagoras, no to be entirely Diagoras Melius and the Cyrenaan Theodorus have thought. 

Which have said to the truth the gods to be, are so great in the variety and disagreement, in order that of them boundless is you decree to specify. 

For and about the shapes of the gods and about the places and seats and about the act to the life the much are said, down he/it is vied the tops of the philosophers with the disagreement; 

Truly which especially holds the thing and the cause, whether the nothing they may conduct, the nothing they may struggle, with the all treatment and administration of the things they may be empty, or against from them and from the beginning the everything made and may be placed and towards the boundless time may be ruled and may be moved, in the chiefs the great which the disagreement is, and she/it unless is decided, is in the most high the necessary error the men and in the ignorance of the most great things to live. 

Indeed the philosophers are and have been, which entirely might think to have the nobody the management of the human things the gods. 

Of which if the true opinion is, which the responsibility is able to be, which inviolability, which taboo? 

Indeed these all cleanly and uprightly to be divided are of the gods to the god thus, if are noticed from he/it and if is some tribal from immortal gods of the men the son in laws; 

But if but the gods nor are able to help us neither wish nor look after nor entirely, which we may conduct, notice nor is, he/it towards the life of the men may be able to permeate which from, which is, because any with the immortal gods of the habitation, the honours, we may summon the prayers? 

In the appearance but of the feigned pretence as remaining the strengths likewise the responsibility is able to belong not; 

With which likewise the inviolability and the taboo necessary to be lifted s/he/it is, with which lifted the disturbance to the life follows and the great mingling; 

And not I know, or with the responsibility facing the gods lifted the faiths also and the society of the human specie and one [excellentissuma] the strength with the justice may be lifted. 

Are but the others philosophers, and indeed these great and noble, which with the mind and account of the gods the all universe to be administered and may think to the king, nor truly that ground, but also from same of the men to the life to the consul and to be foreseen; 

For and the crops and the remainders, the land may bear which, and the seasons and the varieties of the times and the skies the changes, with which the everything, the land may beget which, ripened may reach physical maturity, from immortal gods to the tribe to the human specie think, and much, which will be said, collect in these books, which the suchs are, in order that they themselves the immortals of the god towards the use of the men built nearly are seen. 

Against which Carneads thus the much has arranged, in order that sluggish towards enthusiasm of the truth investigating was causing the men not. 

Indeed the thing is no, about which so much not only untaught, but also learned they may dissent; 

The beliefs of which when so different are and so between himself disagreing, is able to happen the other surely, as the nobody of them, is able not the other surely, in order that the more is the single springs. 

Indeed which in the cause and the well-wishing scold-ers to appease and we are able to restrain the hateful find fault with-ers, in order that displeases to have blamed the others, the others to have learned may be glad himself; 

For which admonish with goodwill, to be taught are, which hostilely are pursued hostilely, repeling. 

Much but I see to have flowed about our books, we have published the many which with the short time, and the different conversation partly of the admiring, from where this philosophising with us suddenly had stood out the eagerness, partly, why with the each about the thing of the certainty we might have, to know of the desirous; 

With the much also I have perceived wonderful I may go to be seen with us chiefly tried to be the philosophy, which might rescue the light and might pour over as if the certain night with the things, and to the deserted teaching and now some time ago the unexpected protection of the forsaken from us to be undertaken. 

Us but neither suddenly we begin to philosophise nor we have destroyed medium from the first time of the age in him/it to the eagerness the work and the concern and, when most little we were being seen, then especially we were philosophising; 

Which and the speechs stuffed declare with the opinions of the philosophers and the intimacies of the most learned men, with which always our house has flourished, and the first those Diodotus, with Philus, Antiochus, Posidonius, from which of the custom we are. 

And if the everything of the philosophy anticipated are referred towards the life, we observe us and with the public and private in the things there to have been better, the account and the education will have ordered which. 

But if but which requires, which cause will have driven us, in order that this so late with the letters we were entrusting, the nothing is, we are able to disengage which so easy. 

For with the leisure we might wilt and he/it might be to the State stood, in order that I go with the debate and concern necessary of the one to be steered was being, the first the cause of him/it/theirself State the philosophy with our men unfolding I have thought great valuing to concern towards the glory and towards the praise of the community the thing so heavy and so splendid with the Latin also with the letters to be held. 

And there displeases me less of my custom, the easy which I perceive, as of the much not only learning, but also writing I might have displaced the eagernesses. 

Indeed the many learned with the Greek arrangements there, which had learned, were being able to share not with his/her/their countrymen, because those, which from Greeks might have taken, were distrusting to be able to be said in Latin; 

Where in the specie only we are seen to have made, in order that indeed from Greeks not of the words with the plenty we were being conquered. 

The encouragement also is, in order that I was collecting me towards these, the sickness great of the mind to the chance and with the heavy the excited injury; 

Of which if I had been able to discover more great some relief, not towards this chiefly I might have fled. 

Truly there him/it/theirself nobody by reason of more well to enjoy to the drink, as if with me not only towards gathering books, but also towards the whole I might have given the philosophy handling. 

The all men but the members then easily are learned the parts of him/it and the everything, are unfolded with the whole questionings writing; 

Indeed is the admirable certain the continuation and the series of the things, as other out of the other the debts and the all men between himself suitable and connected may be seen. 

Which but require, which each about the thing themselves we may perceive, make more careful it, the necessary which is; 

Indeed not so into of the authority with the to be discussed which the moments of the account are to be asked. 

That also hurts generally with them, which wish to learn, the authorities of them, which declare to teach himself; 

Indeed they abandon his/her/their judgement to summon, they have it established, because from him/it, they approve which, they see the judge's office. 

Nor truly I am accustomed to approve it, which about Pythagoreas we have taken, bring which, if were affirming which in the discussing, when was being asked out of them, whereby thus was being, have answered usual "him/it/theirself has said;" 

Him/it/theirself but was being Pythagoras: 

Only the belief pre-judged was being able, as also without the account the authority might farewell. 

Which but admire us this chiefly the teaching followed, with these four Academicas the enough books the answer is seen. 

Nor truly we have undertaken the protection of the deserted and forsaken of the things; 

Indeed not with the ruin of the men the opinions likewise kill, but desire the light of the authority perhaps. 

As this in the philosophy the account against the everything arranging and the no thing openly judging departed from Socrates, repeated from Arcesila, has acquired strength for life with the confident from Carnead all the way towards our; 

Which now near the manner bereft to be in him/it/theirself Greece I understand. 

Because not of Academia I vitiate, but with the slow movement of the men I observe to have touched. 

For if the apiece teachings to secure great s/he/it is, how much the May all man; 

Which to make the necessary he/it/it is, to which the intention is the cause of the truth to be discovered and against the all philosophers and on behalf of the all men to say. 

Of which so great thing and so difficult the ability to have followed with me I declare not, to have followed before me wild beast. 

Nor yet s/he/it is able to happen, as, which with this account may philosophise, these the nothing may have, may follow which. 

The saying is entirely about this thing with the other place more careful, but because exceedingly the unteachable certain and slow are, admonishing are seen more often. 

Indeed not we are he/it, with which the nothing the truth may be seen to be, but you go!, which with the all truths the certain falsehoods adjoin we may say to be with the so great likeness, in order that into he/it the nobody reliable belongs judging and assenting to the mark. 

Out of which arises and that much to be the probabilities, which, might be secured not whichsoever, yet, because might have the seen certain the conspicuous and bright, with these the life of the wise man might be ruled. 

But I will go, in order that with the all me hatred I free, I will put the opinions of the philosophers about the nature of the gods in the middle. 

Where indeed in the place of the assembling all men are seen, which, which may be true of them, may judge; 

Then at last to me the pushing Academia will be seen, if either the all men will have agreed or will be the discovered some, which, which truth may be, will have discovered. 

And so to me s/he/it pleases to exclaim as in Synephebas: 

" On behalf of the god, of the all compatriots, of the all young men I proclaim, I demand, I entreat, I beg, I lament and I beg the faith "not most trivial about the thing, as that in the community to happen complains the deadly deeds: 

" From loving friend the courtesan is willing not the silver to take," but in order that aid, may recognise, may notice, why about the taboo, with the responsibility, with the inviolability, with the ceremonies, with the faith, with the law swearing, why about the temples, with the shrines and solemn sacrifices, which about themselves divinations, with which us we are present, indeed may be to be valued these all towards this about immortal gods the questioning are to be referred: 

Surely them themselves, which observe to have himself somewhat of the certainty, the disagreement will collect to doubt about of the most learned men the most great with the so great thing. 

Because with the hedge previously, then especially I have noticed, when at 100. 

Cotta, my familiar friend, carefully reasonably and carefully about immortal gods [disputatumst]. 

For with Latin holidays towards him/it with the request and summons of him/it/theirself I might have came, I have offended him/it sitting in the saloon and with 100. 

With Uelleius the senator discussing, towards which then Epicureans were conveying the first out of our men. 

S/he/it was aiding also [Q]. 

Lucilius Balbus, which was having the so great advances in the Stoic, in order that was being compared with the distinguished in him/it to beget with Greeks. 

Then, as with me Cotta s/he/it has seen," O Peroportunus "s/he/it says "to the blood-vessels; 

Indeed great about the thing rises to me the contention with Uelleius, to which on behalf of your eagerness not the other's property is you to concern." 

" But to me likewise I am seen "I say "to have came, as you say, suitably. 

Indeed three you have convened the princes of the three teachings. 
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1000. 

Indeed Piso if was aiding, indeed of the no philosophy of them, which in the honour are the place might be empty." 

Then Cotta "if "says "the book of our Antiochus, which from him/it recently towards this Balbus is sent, speaks the springs, the nothing is, because Piso, your familiar friend, you may desire; 

Indeed with Antiochus Stoic with Peripatetic philosophers of the thing they are seen to chant together, with the words to disagree; 

Where about the book, O Balbus, I may wish to know, why you may perceive." 

" Is it not that I "that says "I marvel Antiochus, the man sharp in the chiefs, not to have seen to concern most much between the Stoic, which distinguished from the conveniences not in name only, but might separate with the whole specie, and Peripatetic philosophers, which distinguished might intermingle with the conveniences, as they between himself with the size and as if with the steps, might delay to beget not. 

Indeed this is not small of the words, but the very great disagreement of the things. 

The true this previously; 

Now which we begin, if is seen." 

" To the true me "Cotta says "is seen. 

But as this, which occurs," with me considering "lest disregards, which thing may be treated, about the nature we were conducting of the gods, which when to me very obscure was being seen, as is accustomed to be seen always, out of Uelleius of Epicurus I was asking the opinion. 

As on account of the thing "s/he/it says "O Uelleuses, unless annoying s/he/it is, you repeat!, you had began which." 

" Truly I will repeat, whichsoever not to me, but to you this comes the assistant; 

Indeed both "pleasing says "from same Philon the nothing you have learned to know." 

Then I: 

" Why we will have learned, Cotta will have seen, you but I am unwilling to have came you may value me assistant to this, but the listener, and indeed the level ground, with the free judgement, with the nobody of that manner binding with the need, in order that to me I wish, I may be unwilling may be the reliable certain with the to be seen opinion." 

Then Uelleius boldly reasonably, as that of your are accustomed, the nothing so fearing, which lest to doubt some about the thing was being seen, as but out of the hearing of the gods and might have dismounted out of Epicurus [intermundiis]," you hear! "says "not vain and the invented opinions, not the workman and the builder of the clean Plato about Timaeus the god, nor the prophetic hag of the Stoic Pronoea, is permitted which in Latin Prouidentia to say, nor truly the clean him/it/theirself with the mind and feelings gifted, round, burning, the winding god, the omens and the wonders not of the sowing philosophers, but of the dreaming. 

Indeed with which with the eyes of the mind your Plato has been able to consider the art that of the so great need, which to be heaped from the god and makes to be built the universe; 

Which grinding, which iron tools, which crowbars, which machines, which attendants of the so great service have been; 

Which towards the manner but to obey and to obey to the will the architects the air, you ignite, with the water, have been able with the land; 

Truly from where the born those five forms, out of which the remainders are formed, closely falling towards the mind affecting and the bearing feelings? 

Long is towards the everything, which the suchs are, in order that with the chosen more the inventions are seen which; 

But the palm-wide that, concerning, which not only will have introduced the clean birth, but also with the hand nearly made, he/it will have said him/it to have been perpetual. 

You think this with the first, as is said, with the lips to have tasted the natural science, it is the account of the nature, which any, which may be born, stinks eternally to be able to be? 

Indeed which is the union not dissoluble, or which is, of which the some princes may be, the nothing the limit may be? 

Truly the providence if your is, O Luciluses, likewise, I require, which with the little row, the attendants, you devise, all the arrangement and the preparation of the whole need; 

But if the other is, why will have made mortal the universe, not, which towards the manner the Platonic god, perpetual. 

From to both places but I ask, why the clean builders suddenly will have arose, the innumerable ages will have slept; 

Indeed not, if the universe was being no, the ages were being not the ages now I say not there, which of the days and nights just now with the annual runnings are made; 

For I admit there without the rotation of the universe not to have been able to be effected; 

But has been the certain from the boundless time the eternity, the no circle of the times was measuring which, with the space yet such she/it is able to be understood will have been, indeed which not into the thinking falls, as the some time will have been, no when the time was being thither then so with the immeasurable space, I ask, O Balbus, why your Pronoea will have rested. 

Is it not that s/he/it was fleeing the effort? 

But that neither touches the god nor any was being, when the all natures to the divine god, O sky, O fires, the lands, the seas, might bear. 

Which but was being, the god with the indications and lights might covet which clean as of the sacristan to equip? 

If, in order that the god him/it/theirself more well was inhabiting, before clearly with the boundless time in the darknesses as had inhabited in the hut. 

After but: 

Is it not that not we think to be delighted him/it, where we see the sky and the ornamented lands? 

Which that the delighting is able to be with the god? 

Which if was being, not she/it so by day had been able to miss. 

Or these, as almost you say, the cause of the men from the god are placed? 

Is it not that of the wise men? 

Near the few then is so great the made grinding of the things. 

Or of the fools? 

But the first the cause has been not, why about the wicked well might be merited; 

Then which has overtook, when the all men are foolish without the doubt most poor, indeed especially which the fools are more poor with the folly why we are able to say, then concerning thus the much are the disadvantages in the life, in order that they mitigate the wise men of the conveniences with the weighing, the fools neither coming may be able to avoid nor to bring with the present. 

Which have said to the truth the universe him/it/theirself animal and the wise man to be, with the no manner have seen the nature of the mind intelligent into which shape might be able to fall. 

About which I will say truly to the little after, now but as far as this: 

I will admire the slow movement of them, which the immortal animal and same round fortunate person may wish to be, because that form any to be more pretty Plato may deny: 

But to me even of the cylinder even squared even of the cone or pyramid to be more beautiful s/he/it is seen. 

Truly the life is divided which to the round that with the god? 

Truly in order that with that speed s/he/it is stirred up, to which the equal nobody lest is able to be thought indeed; 

Into which I see not, where in the world the constant mind and the happy life may be able to pursue. 

The each in our body, if most small out of the part is signified, annoying may be, why this it same may be had not annoying in the god? 

Indeed with the land surely, because the part is of the universe, the part is also of the god; 

But to the land the most great uninhabitable areas and uncultivated we see, the part of them with the landing of the sun will have glowed which, the part will have stiffened with the snow and hoar-frost far of the sun with the remoteness; 

Which, if is clean god, because the parts are of the universe, the members of the god partly burning partly made cool are to be led. 

And indeed these your, O Luciluses; 

Truly the such s/he/it is, from the most far I will repeat more above. 

Indeed the such Milesius, which chief about the suchs things has asked, the water to be the beginning has said of the things, the god but that mind, which out of altogether water might mould: 

If the gods are able to be without the feeling; 

And s/he/it has added the mind why to the water, if him/it/theirself mind is able to agree the vacant estate with the body? 

Of Anaximandrus but the belief is original to be the gods with the long intervals the rising western and, and the innumerable them to be clean. 

But us the god unless perpetual which we are able to understand? 

After Anaximens the darnel decides the god, and him/it to be begat and to be the immeasurable and boundless and always in the movement: 

As if or the air without the any form the god may be able to be, when especially the god not only some, but with the most pretty appearance may become to be, or not the everything, which may be born, the mortality may follow. 

Thence Anaxagoras, which has taken the teaching from Anaximen, the chief of the all things the assignment and the manner of the boundless mind with the strength and account to be marked and has wished to be made. 

In which s/he/it has seen not nor the movement contiguous with the feeling and into the mainland with the boundless any to be able to be, nor perceived entirely, where not the nature beaten might perceive themselves. 

Then if the mind that as if the some animal has wished to be, will be more interior some, out of which that may be named the animal; 

Which but more within with the mind: 

S/he/it may be surrounded then with the outward body; 

Which because pleases not, the open and the single no mind with the adjoin thing, which may be able to perceive, is seen our intelligences have fled the strength and the judicial enquiry. 

Crotoniats but with Alcmaeus, which to the sun and moon and remainders with the stars and mind besides has given the divinity, has perceived not with the mortal himself the things the immortality to give. 

For Pythagoras, which has thought the mind to be through the nature of the things the eager all man and visiting, out of which our minds might be picked, has seen not with the parting of the human minds to be rent and to be mangled the god, and when the poor minds were being, which and might touch with the most, then the district of the god to be poor, which is able to happen not. 

Why but the mind of the man might disregard any, if the god was being? 

With which manner again the god that, if the nothing was being unless the mind, either the fastened or might be poured in the universe? 

Then Xenophans, which with the adjoin mind all besides, which might be boundless, the god has wished to be, about him/it/theirself mind likewise will be blamed as other, about the infinity but more vehemently, into which the nothing neither perceiving nor the connection is able to be. 

For indeed Parmenids the invented certain: 

To the crown I may imitate s/he/it effects [stephanen] s/he/it may drive to the mainland of the fires of the light the circle, which surrounds the sky, calls which the god; 

In which neither the divine shape nor perceived the any is able to mistrust. 

And much of him/it same you show!, obviously which the war, which the disagreement, which the enthusiasm and may revive for the rest with the son in laws of him/it same towards the god, which or are erased with the sickness or sleep or oblivion or antiquity; 

And same about the stars, which blamed in the other now into this may be omitted. 

Empedocls but much others sinning in the belief of the gods most basely slips. 

Indeed four the natures, out of which s/he/it thinks to agree the everything, you divine s/he/it is willing to be; 

Which and to be born and to be quenched transparent s/he/it is and with the all feeling to miss. 

Nor truly Protagoras, which denies entirely himself about the gods to have, which may be proven, may be, may be not or suchs may be, any is seen about the nature of the gods to mistrust. 

Which Democritus, which then the likenesses and the patrol of them in the number of the gods concerns, then that nature, which may pour the likenesses and may send, then the opinion and our intelligence, lives surely in the most great error? 

When it same entirely, because may remain the nothing always with his/her/their position, to be the perpetual any may deny, lifts surely the god entirely thus, in order that makes the no belief of him/it remaining? 

Why the air, where Diogenes uses Apolloniats with the god, is able to have which feeling or which form of the god? 

Now about the fickleness of Plato long is to say, which in Timaeus may deny to be able to be named the father of this universe, into Legus but with the books, which may be entirely the god, may think not to ought to be sought. 

Which is willing to the truth without any body the god to be as Greeks say incorporeal, it, the such may be able to be, is able to be understood not: 

Indeed may miss the necessary feeling is, may miss also the discretion, may miss with the pleasure; 

We catch firmly which single everything with the judicial enquiry of the gods. 

He/it same and says in Timaeus and in Legs and the clean god to be and the sky and the stars and the land and the minds and them, we have taken which with the customs of the ancestors. 

Which and through himself the falsehoods are clearly and between himself vehemently with the resistance. 

And also [Xenophon] more little words same almost sins; 

Indeed s/he/it makes in these, s/he/it has referred which from Socrates said, Socrates discussing the form of the god not to ought to be asked, and same and the sun and the mind the god to say, and only one, then but the more gods; 

Which are to same in the errors almost to which there, we say which about Plato. 

And also Antisthens in that book, which physicist of the people is inscribed, the much gods, the single physicist to be saying lifts the strength and the nature of the gods. 

Nor much otherwise Speusippus Plato the maternal uncle pursuing and the certain strength saying, which everything may be ruled, and that animal, have pulled out of the souls attempts the examination of the gods. 

With Aristotelesqu into with the third about the philosophy to the book the much disturbs from his/her/their teacher with Plato dissenting; 

But indeed with the mind divides the all divinity, to the manner the clean him/it/theirself says the god to be, but puts in charge other certain with the universe and to him/it you share them divides, in order that with the certain replication of the universe rules the movement and may see, then the fire of the sky the god says to be not the intelligent sky to be clean the part, which with the other place him/it/theirself will have described the god, with which manner but the divine that perceived of the sky in so great speed is able to be preserved? 

Where then to that so many gods, if we count also the sky the god? 

When but without the body he/it is willing same to be the god, deprives all that with the feeling, also the discretion, with which leek but the universe to be moved missing with the body or with which manner always with himself moving the quiet and happy is able to be? 

Nor truly the schoolfellow of him/it Xenocrats in this specie is more aware, in the books of which, which are about the nature of the gods, the no divine appearance is divided; 

Indeed the gods eight says to be, five them, which in roving stars are named, one, which out of the all stars, which fastened with the sky may be, out of the scattered as if with the members may be single the to be thought god, adds the seventh sun and the eighth moon; 

Which, with which feeling the fortunate persons may be able to be, is able to be understood not. 

Out of same the school of Plato Pontic has filled up Heraclids with the boyish stories the books, and yet only clean, then the divine mind thinks to be, with the erring also with the stars divides the divinity and with the feeling deprives the god and the changeable form of him/it is willing to be, and with same in the book turned back concerns the land and the sky into the gods. 

Nor truly the fickleness of Theophrastus is to be brought; 

But indeed the prophet of the chin s/he/it divides ruled, but I carve, then but with the indications and heavenly stars. 

Nor hearing the listener of him/it with Stratus, he/it, which physicist is called, which thinks the all divine positioned strength in the nature to be, which the causes begeting, increasing, may have lessening, but may miss with the all man and feeling and shape. 

[Zeno] but, as I will go towards your, O Balbus, I will come, the natural divine law s/he/it thinks to be, and that strength to maintain directly commanding and hindering the opposites. 

S/he/it may effect which law living with which manner we are able to understand not; 

The god but the animal surely we wish to be, and this says it same with the other place the ether the god: 

If the perceiving god is able to be understood the nothing, which never with us opposes neither in the prayers nor in the chosen nor in the vows. 

With the other but s/he/it thinks with the books the certain account through the nature of the all men of the things concerning with the divine strength to be minded. 

He/it same with the stars this he/it same divides, then with the years to the months and with the changes of the years. 

With the truth of Hesiodus Theogonia, it is the origin of the gods, explains, lifts entirely usual and the secured examinations of the gods; 

Neither indeed Jupiter nor Juno nor Vesta nor any, which thus will be driven to, has just now into of the gods, but with the lifeless things and dumb through the certain signal this teaches the tribal names. 

With Aristonas of which student not less with the great in the error [sententiast], which neither may think to be able to be understood the form of the god nor in the gods to be perceived may say and may doubt entirely, the living god or not may be. 

Cleanths but, which has heard Zenon one with him/it, I have named which most near, then him/it/theirself says the universe the god to be, then with the mind and mind of the whole nature the name divides this, then the most far and most high and on all the surrounded and most outer in all respects surrounding and the embraced fire, which ether may be named, judges the most reliable god; 

He/it and the same as if being mad in these books, has written which against the pleasure, then moulds the certain form and the appearance of the gods, then divides the all divinity with the stars, then the nothing by reason of to be more divine thinks. 

Thus s/he/it happens, as the god that, we learn which with the mind and in the judicial enquiry of the mind as in the step we wish to restore, may appear nowhere forwards. 

But Persaeus of him/it same with Zenonas will be heard! them to be the had gods, from which the great some the usefulness towards the habitation of the life might be discovered, and themselves useful things and healthful of the gods to be with the nouns called, as indeed not with this [diceretilla] to be discovered of the gods, but the divine him/it/theirself; 

Where more absurd which as either the dirty things and with the honour of the disgrace of the gods to affect or the men now with the death erased to restore into the gods, the all habitation of which might be future in the grief. 

Truly I will go Chrysippus, which of the Stoic dreams [uaferrumus] is had the interpreter, congregates of the unknown gods the great commotion, and thus of the unknown, in order that indeed we are able to shape them not with the conjecture, when our mind is seen which whoever with the thinking to be able to paint. 

Says indeed the divine strength in the account to be situated and in to the whole nature the mind and mind, and him/it/theirself says the universe the god to be and the whole pour-ing of that mind, then ruling of him/it of him/it/theirself, which in the mind and account may be rotated, and common the whole nature of the things and in all respects bordering, then the fated shade and the need of the future things, the fire besides and him/it, I have said which before, the ether, then they, which soon being born might flow and might flow, such as the water and the land and the money, the sun, the moon, the stars and the universe of the things, which everything might be held, and also the men them, which the immortality they might have followed. 

He/it discusses and the same the ether to be him/it, which the men might call Jupiter, the each air through the seas might flow, him/it to be Neptune, and the land I may go to be, Ceres might be said which, and pursues with the like account the nouns of the remaining gods. 

It and the same also of the continuous law and eternal the strength, which as if the leader to the life and with the instructress of the duties may be, Jupiter says to be, calls her/it perpetual fated and the same [necessinatem] the truth of the future things; 

Of which the nothing the such is, in order that in him/it the divine strength is seen to belong. 

And indeed this in the first book about the nature of the gods; 

In the following but is willing of Orpheus, Musaeuses, the stories of Hesiodus and Homerus to adapt towards them, him/it/theirself with the first book about immortal gods will have said which, as also of the most old poet, indeed which these not mistrusted they have, to have been Stoic may be seen. 

Which the Babylonian Diogenes subsequent in that book, which is inscribed about Minerva, Jupiter of the parts and bringing across separates the rising of the maiden towards the natural science from the story. 

I have gone almost not the judgements of the philosophers, but of the being mad you dream!. 

Nor indeed much are more absurd they, which of the poets to the voices have harmed the spread out themselves with the charm, which and the anger excited and with the desire of the raving have induced the gods and have made, as the wars of them, you fight!, you fight, we might see the wounds, O hatreds, besides the separations, the disagreements, of the rising, of the ruin, the complaints, O lamentations, vast in the all extravagance the desires, O adulteries, O chains, with the human specie the lying together and mortal out of the immortal produced. 

When of the poets but with the error s/he/it is permitted to connect the omens of the wise-men and Egyptians in same specie I will become deranged, then also the beliefs of the common people, which in the most great fickleness, live with the ignorance of the truth. 

She/it which might alight, which rashly and rashly may be said, to be adored Epicurum and in the number of them of themselves, about which this questioning is, ought to have. 

Indeed the only the first has seen to be the gods, which in the souls of the all men of them might have impressed the judicial enquiry him/it/theirself nature. 

Indeed which is the tribe or which specie of the men, which may have not the certain preconception of the gods without the education, Epicurus calls which [prolempsin], it is anticipated with the mind to the thing the certain sketch, without which neither to be understood any nor is able to be discussed to be asked nor. 

We have taken the strength and the usefulness of which account out of heavenly that about the ruler and judgement of Epicurus with the book. 

Which then the foundation of this questioning is, you see it splendidly thrown. 

Indeed with not built with some either with the custom or law may be the constituted belief and firm agreement of the all men may remain towards the single, is to be understood necessary to be the gods, because we have inserted of them even rather the natural examinations; 

About which but the nature of the all men agrees, that truth to be necessary is; 

To have then the gods to be confessed s/he/it is. 

Which because almost the all man not agrees the philosophers only between, but also untaught, we admit to agree that also, this us to have or the preconception, as before I have said, or indeed the preconception of the gods are with the new things you renew! the to be placed names, as Epicurus him/it/theirself [prolempsin] has called, which before the nobody there with the word had named this then we have, in order that we think the gods fortunate persons and the immortals. 

Indeed which with us the nature has given the sketch of themselves gods, same has carved in the minds, in order that we were having the eternal them and happy. 

Which if thus is, truly the from-gone that opinion is from Epicurus, the happy which and may be eternal, it neither to have him/it/theirself any of the pain nor to present the others, and so neither with the anger nor with the gratitude to be held, concerning, which the suchs were being, might be weak everything. 

If the nothing we were asking other, unless that we were tilling the gods religiously and in order that with the superstition we were being freed, enough the saying was being; 

For and excellent the nature of the gods of the men with the responsibility might be tilled, when and you immortalise! might be and indeed most happy has the just veneration, whatever excels, and the all fear from the strength and anger of the gods the stroke might be; 

Indeed s/he/it is understood before the happinesses and with the immortal nature and the anger and the gratitude to be removed; 

With the remote which the fears have expended the nobodies from the those aboves. 

But towards this confirmation candidate belief the mind seeks and the form and the life and the act with the mints and the brandishing in the god. 

And indeed about the form partly the nature admonishes us, the account teaches the part. 

For from the nature the all men of the all tribes we have the no appearance other unless human of the gods; 

Indeed which with the other form opposes ever either to the watchful any or with the sleeping? 

But not the everything are revived towards the first judicial enquiries, the account this it same him/it/theirself declares. 

For when the most excellent nature, or because happy is even because perpetual, may be seen to convene her/it same to be most pretty, which arrangement of the members, which shape of the lines, which shape, which human more pretty appearance is able to be? 

Indeed you, O Luciluses, you are accustomed for my Cotta only with this, but that, when of the artists you fashion and the divine art, as the everything may be in the shape of the man not only towards the use, truly also towards the attractiveness you adapt!, to divide; 

Which if the shape of the man conquers the form of the all animals, the god but animating is, that shape with the departed is, which [pulcherrimast] of the all men. 

And because the most happy gods s/he/it agrees to be, the fortunate person but without the strength the nobody is able to be neither the strength without the account to agree nor the account anywhere to belong unless in the shape of the man, of the man to have the gods of the appearance to be confessed is. 

Nor yet that appearance the body is, but as if the body, nor has the blood, but as if the blood. 

These whichsoever and the inventions are more acutely and said more finely from Epicurus, which in order that which whoever she/it is able to recognise, yet your intelligence of the reliance I sow more short, the cause desires which. 

Epicurus but, which the hidden things and may see with the mind inside hidden not only, but also may draw thus as with the hand, teaches I may go to be the strength and the nature of the gods, as the first not with the feeling, but may be sifted with the mind, neither with the certain solidness nor towards the number, as there, that near the firmness [steremnia] calls which, but with the likenesses with the likeness and desertion secured, with the boundless [simillumarum] the appearance of the likenesses out of the innumerable atoms may arise and may abound towards the gods, with the most great pleasures into them likenesses the eager mind and fastened our intelligence to capture, which may be and the happy nature and eternal. 

Truly the most high the strength of the infinity and great and with the careful most worthy view is. 

S/he/it is into which necessary to be understood her/it to be soon being born, in order that the everything equal with the equal all men answer; 

Epicurus calls this [isonomian], it is the equal divide-ing. 

Out of this then that is effected, if the so great multitude of the mortal is, to be of the immortals not more small, and if, which may kill, innumerable may be, also they, which may preserve boundless to must to be. 

And to ask from us, O Balbus, you are accustomed, which life of the gods may be the each from he/it the age may be spent. 

There clearly, which the nothing more happily, is able to be thought the nothing with the all goods more abundantly. 

Indeed the nothing s/he/it conducts, with the no occupations involved s/he/it is, the nobody is ground the needs, his/her/their prudence and strength is glad, to have been tested has with himself always when in the most great then in the eternal pleasures. 

This god duly the happiness we might have said, truly your most laborious. 

Or indeed him/it/theirself universe the god is, which quiet more small is able to be, as with the no point of the time interrupted to live around the axle of the sky with the admirable speed: 

Unless of the quiets but, the nothing the happiness is; 

Or in clean him/it/theirself the god belongs with some, which may rule, which may steer, which running of the stars, the changes of the times, may preserve the changes and the ranks of the things, the lands and the seas observing may see the conveniences and the lives of the men, lest that is involved with the annoying pains and painstaking. 

Us but the happy life in the security of the mind and in the freedom of the all men of the services we put. 

Indeed he/it same has taught us, which for the rest, with the nature the execution to be clean, the nothing the need to have been with the art, and so that thing to be easy, as the skill you may deny you without the divine to be able to be effected, in order that innumerable the nature the universes is soon effecting, may effect, will have effected. 

Because because, the nature without some mind may be able to effect which towards the manner, you see not, as of the tragic poet when you are able to unfold not the exit of the proof, you flee towards the god. 

You might desire not the work of which surely, if you were seeing the immeasurable and unbounded into the all the size of the part of the areas, into which with himself the injecting mind and stretching thus widely and travels about far, in order that sees I burn the nobody yet most far, may be able to pursue into which. 

In this then with the immensity of the widths, of the lengths, the boundless strength of the heights innumerable flies about of the atoms, which with the lying between empty space cohere yet between himself and the others are made continuous the others seizing; 

Out of which they the forms and the shapes of the things are effected, which you to be able to be effected without the bags and anvils not thought. 

And so you have imposed the perpetual owner in our necks, which the day and the nights we might fear. 

Indeed which may fear not the everything foreseeing and thinking and noticing and in all respects towards himself to concern thinking the careful and full the god of the pain? 

Hence with you the first the fated that the need has stood out, you say which [heimarmenen], as, whatever may happen, it out of the eternal truth and with the continuation of the causes you may say to have flowed. 

Of the how great but this philosophy [aestimandast], to which as with the old women, and indeed to these untaught, to the utterance may be seen to happen the everything. 

Your follows [mantike], the predicting is said which in Latin, the so great which we were being wetted with the superstition, if we were wishing to hear you, as the soothsayers, the augurs, of the soothsayer, the prophets, the soothsayers with us might be to be tilled. 

With these terrors from Epicurus unbound and into the freedom claimed nor we fear them, we understand which neither to himself to mould the any trouble nor of the other to ask, and religiously and solemnly we till the distinguished nature and excellent. 

But raised with the eagerness I fear, lest I have been more long. 

S/he/it was being but obstinately the so great thing and so splendid began to relinquish; 

Whichsoever not so to be said the account to me has been to be had as to be heard." 

Then Cotta courteously, as was being accustomed," but," says "O Uelleuses, unless you somewhat you had said, indeed the nothing reasonably out of me you might have been able to hear. 

Indeed to me not so easily into the mind is accustomed to come, whereby the truth may be somewhat, as whereby the falsehood; 

And it with the hedge, then, with you I might hear with the little row, has touched. 

You may ask me, the such nature of the gods to be, I will say: 

The nothing perhaps I may answer; 

You may ask, is it not that I may think such to be, the such may be only from you from-thus: 

The nothing I will say to me to be seen less. 

But before which I will approach towards them, which are from you discussed, about you with him/it/theirself I will say, why I will perceive. 

Indeed often about 50. 

With Crassus, with that your familiar friend, I am seen to have heard, with you with the civilian all men without the doubt s/he/it might prefer, s/he/it might compare the few Epicurean with you out of Greece, but, because from him/it I was understanding to be selected you wonderfully, more fertile it to say I was observing that near the benevolence. 

I but, although I fear to recommend present, I judge yet about obscure thing and difficult before the aforesaid you to be clearly, nor with the opinions only eloquently, but with the words also more distinguished, they are accustomed which of you. 

Zenon, which with Philus our man was being accustomed the leader to call of Epicureans, with Athenas I might be, I was hearing often, and indeed with him/it/theirself authority Philon, I believe, in order that more easily I was judging, those well might be refuted which, when from the prince of Epicureans I had taken, might be said which towards the manner. 

Not then that such as of the most, but with that manner as you: 

Distinctly, deeply, richly. 

But which in that to me with the use often comes, it same only, with you I might hear, was happening, in order that annoyingly I was bringing the so great nature the good favour me you will hear into so you make smooth, lest I say, into so the silly opinions to have happened. 

Nor I now him/it/theirself some more good I will report. 

As indeed to the manner I have said, to the all men almost in the things, but especially in the physicists, which may be not, more quickly, as which may be, I might have said. 

You may ask me, which or such the god may be: 

With the authority I will use with Simonid, about which when the tyrant with Hierus had asked this it same, weighing to himself has demanded one day; 

When he/it same out of him/it next day was asking, the two days has petitioned; 

When more often was doubling the number of the days and admiring with Hierus might require, was making why thus," because, how much more by day I examine," s/he/it says "to the so great me the hope more obscure is seen." 

But indeed [Simoniden] I observe not with the poet the agreeable ground, true also in other respects learned and the wise man is delivered, because the much might come into the mind the sharp and fine-spun, doubting, which of them might be most true, to have despaired the all truth. 

Epicurus your to the truth for with that evil to sow which says which with you, because not only the philosophy might be worthy, but with the medium discretion? 

The first in that questioning is asked, which is about the nature of the gods, is it not that the gods may be or not may be ". 

Obstinately s/he/it is to deny. 

" I believe, if in the meeting is asked, but in the conversation of this manner and in domestic assembly most easy. 

And so I him/it/theirself pontiff, which I observe the ceremonies and the public taboos most sacred-edly seeing, he/it this, which is first, to be the gods to be persuaded to me not with the belief only, but also towards the truth clearly I may wish. 

Indeed the much oppose, which may confuse, in order that sometimes the nobodies are seen to be. 

But you see!, as with you I will conduct graciously: 

Which common properties are with you with the other philosophers I will touch not, as with this him/it/theirself; 

Indeed s/he/it pleases to the all men almost and to me to him/it/theirself in the chiefs the gods to be. 

And so I fight not; 

I may go the account yet, which from you is reported, not enough I think firm. 

Indeed which with the men of the all tribes and species thus was being seen, the enough it the great proof you have said to be, why to be the gods we might confess. 

Because with the trivial through himself, then also the falsehood is. 

Indeed the first from where to you mark are the beliefs of the nations? 

Truly I observe much to be the tribes thus with the brutality wild, in order that at them the no suspicion of the gods is. 

Which Diagoras, Atheuses which is said, and afterwards Theodorus surely openly of the gods have lifted the nature? 

For indeed Abderits Protagoras, from you manner of which the mention is made, the sophist with the times to those even most great, when had placed in the beginning of the book thus "about the gods nor, in order that are nor that are not, I have to say," with the order of Athenians with the city and field banished is and in the meeting of the book of him/it of the burn; 

Out of which truly I value towards this opinion declaring much more slow to be made, obviously when indeed the penalty not the doubt had been able they have escaped. 

Why about the sacrilegious, why about the wicked and perjured we will say? 

" The water-pipe if Lucius ever, if Lupus either with Carbus or the son of Neptune," as Lucilius says, might have thought to be the gods, so perjured or so unclean had been? 

Is not then so the tested that account towards it, which you are willing strengthening, is seen which. 

But because the common property this is the proof of the other also of the philosophers, I will omit with this time; 

Towards your own to come to the evil. 

I relinquish to be the gods; 

You teach! me then, from where they are, where they are, the suchs may be with the body, with the mind, with the life; 

Indeed this I desire to know. 

You waste towards the everything of the atoms with the power and freedom; 

Hence the whichever into the ground comes, as is said, you fashion and you effect. 

Which the first the nobodies are. 

Indeed the nothing is, which may be empty with the body. 

With the bodies but the all man is blockaded the place; 

Thus the no empty space the nothing the atom is able to be. 

These I now the oracles of the physics with the farm, the true or wrong I know not, but to the spring like yet more like as your. 

Indeed with that the shames of Democritus or also before of Leucippus to be the certain small bodies trivial, the other rude, the round other, partly but the made angular and hooked, the curved certain and as if bent, out of them to be effected the sky and the land with the nobody collecting soon being born, but with assembling the certain accidentally this you the belief,100. 

O Uelleuses, all the way towards this age you have led, and earlier which about the all man of the life with the position as about that authority will have overthrown you; 

Indeed before you have judged the Epicurean you to ought to be, as you have recognised those: 

Thus necessary has been either this the shames to conceive with the mind or to the undertaken philosophy the name to lose. 

Indeed why you may merit, in order that Epicurean you abandon to be "? 

The nothing truly," you say "as the account to the happy life and I had abandoned the truth." 

That then is the truth? 

For about happy life the nothing I fight back, indeed as you not in the god you think to be, unless clearly with the leisure wilts. 

But where the truth is? 

In the universes, I believe, with the innumerable most small all men of the times with the pricked others being born, with the others falling; 

Or in the indivisible small bodies so the splendid no needs with the checking nature, with the no account with the moulding? 

But forgetful of my courtesy, where with little you the row I had began to use, I am embraced the mores. 

I will relinquish then out of the atoms to agree in all respects; 

Which towards the thing? 

Indeed the nature of the gods is asked. 

They may be reasonably out of the atoms; 

Not then eternal. 

Because indeed out of the atoms, the born it [aliquandost]; 

If be borning, before which of the nobody god born; 

And if the rising is of the gods, the ruin may be, necessary is, as you with the little row about the universe of Plato you were discussing. 

Where then your that the happy and eternal, with which with the two words signified the god? 

Because when you are willing to effect, into the thickets you creep. 

Indeed thus you were saying, not the body to be in the god, but as if the body, nor the blood, but as the blood. 

With this very often you make, as, when you say some not to the spring like and they have escaped the blame you may wish, you may report some, which entirely lest is able to happen indeed, as will have been more sprung that him/it/theirself, was being hesitated about which, to relinquish as so shamelessly to pause. 

Just as Epicurus, when was seeing, if the atoms were being brought into more below place with his/her/their with the weight, the nothing to have been in our power, which might be the reliable movement and of them necessary, discovers, with which manner might escape the need, which clearly had fled Democritus: 

S/he/it says the atom, with the weight and weight straight downwards s/he/it may be brought, to avoid little. 

This is to say more ugly as that, which is willing not to be able to defend. 

He/it same makes against the dialecticians; 

From which when delivered is in the all separations, in which "either also or not "might be placed, the which other to be truly, has became scared, not, if was being relinquished some of this manner "either will live tomorrow or Epicurus will live not," might happen one to another the necessity: 

The whole this "either also or not "to be the necessity has denied; 

Where s/he/it has been able to be said which more blunt? 

Was pushing Arcesilas Zenon, when him/it/theirself was saying the all falsehoods, which with the feelings might be seen, [Zenon] but not the no visions to be wrong, not in all respects; 

Epicurus has feared, not, if one the vision was being the falsehood, might be no truth: 

The all feelings to the spring the messengers s/he/it has said to be. 

The nothing of these unless greatly; 

Indeed s/he/it was taking more heavy the snare, in order that s/he/it was repeling more trivial. 

He/it same makes in the nature of the gods: 

While flees the materiality of the indivisible bodies, lest the ruin and the squandering follows, to be the body denies of the gods, but as the body, nor the blood, but as the blood. 

The wonderful is seen which the soothsayer may ridicule not, when will have seen the soothsayer; 

More wonderful this, as you between you ridiculed you may be able to hold "? 

Not the body is, but as if the body:" 

This I might understand, the such might be, if was being moulded in the wax lights or with the earthenware shapes; 

In the god which may be as if the body or which may be as if the blood, I am able to understand not. 

Lest indeed you of Uelleus, but not of the strength to admit. 

Indeed those from you as if are returned the lessons, which Epicurus gaping has wandered, when was boasting indeed, as we see in the scripts, himself teacher no to have had. 

Because and not with the proclaiming yet easily truly I might believe, as with the owner boasting of the bad building himself architect not to have had; 

Indeed the nothing s/he/it smells of out of Academia, the nothing not out of Lycius, indeed the nothing not out of the boyish with the teachings. 

[Xenocraten] has been able to hear which man, the daylit immortals, and are, which stink, to have heard; 

Him/it/theirself is willing not: 

I believe, more much you are spun. 

Pamphilus, certain the listener of Plato, indeed has said the hearing to the ibis from himself you polish! the young man was inhabiting with the father and brothers, because into her/it the father of him/it Neocls the settler had came, but when the little field was feeding him/it not enough, as I suppose, the teacher has been of the game; 

But Epicurus thinks little of the Platonic this wonderfully: 

Thus s/he/it fears, lest which ever is seen to have learned. 

In Nausiphan Democriteus s/he/it is held; 

Which when from himself heard s/he/it denies not, s/he/it vexes yet with the all indignities. 

But if this Democritea had heard not, which had heard, which is in the physicists of Epicurus not from Democritus? 

For although the certain has changed, as concerning with the little row about the act of leaning of the atoms I have said, yet and the most says same: 

The atoms, O empty space, the likenesses, the infinity of the places clean [innumerabilitatem*, of them of the rising, of the ruin, in all respects almost, with which the account of the nature is held. 

Now thither as if the body and as if you understand the blood why? 

Indeed I admit not only you to know with that more well as with me, but also easily I suffer; 

Indeed with the one-times said they are, which is, Uelleius may be able to understand which, Cotta may be able not? 

And so the body which may be, the blood which may be I understand, as if the body and as if the blood which may be, with the nobody forwards only I understand. 

Nor you conceal me, as was being accustomed Pythagoras foreign, nor to the lawyer you say secretly as Heraclitus, but, which between us may be permitted, lest indeed you understand. 

That I see to fight you, the appearance in order that the certain is of the gods, which the nothing of the solid matter may have, the nothing of the gold coin, the nothing I have squeezed, the nothing lofty, and may be the foulnesses, trivial, transparent. 

We will say then it same concerning in of Cos Venus: 

The body that is not, but like of the body, nor that spindle and with the whiteness the mixed redness the blood is, but certain the likeness of the blood; 

Thus in the Epicurean god not the thing, but the likenesses to be of the things. 

You make! it, indeed which not is able to be understood, to me to be persuaded; 

I go the lines and the forms of the sketchy that of your of the gods to me. 

Not with this place the plenty of the accounts lacks, with which you may wish to be to teach human you form of the gods; 

The first which thus is the shaped and anticipated with our minds, as to the man, when about the god thinks, the form human may oppose; 

Then with, because with the all things the divine nature may excel, the form most pretty with the each ought to be, nor to be the human affairs any more pretty; 

You report the third account, because with the nobody in the other shape the residence may be able to be with the chins. 

The first then each you examine!, the such may be; 

Indeed to seize to me you are seen as if the thing commendable with the no manner with your law. 

The first which of the all men so the blind person in the to be observed things ever has been, in order that the appearance was seeing not those collected into the gods of the men or with the certain debate of the wise men, where more easily might turn the minds of the unskilled towards the habitation of the gods from the viciousness of the life or with the superstition, in order that the likenesses were being, which adoring might believe to approach the gods themselves with himself. 

Have increased but these same to the poet, the painters, the workmen; 

Indeed not easily some was being of the conducting and the struggling gods in the imitation of the others forms to protect. 

Has constituted also that belief perhaps, may be seen which more pretty to the man with the man the nothing. 

But you this, scientific, you see not, how the flattering go-between and may be as if of himself with the procuress soon being born? 

Or you think any to be with the land and sea the beast, the beast of his/her/their specie especially may be delighted which not? 

Which was being if thus, why the bull of the mare with the touching might gesticulate not, the horse to the cow? 

Or you the eagle-standard either you think to prefer the lion or the dolphin any the shape his/her/their? 

Which then wonderful, if the nature has ordered this with same manner to the man, in order that was thinking the nothing more fine how the man? 

I may go to be the cause, why we might think the gods like of the men: 

You think which, if the account was being in the beasts not with his/her/their each most much of the son in law soon dividing to have been? 

But indeed by Hercules I will say, as I perceive, although him/it/theirself I love me, yet I intend not to say more pretty to be with me, as that will have been the bull, which has borne Europe; 

Indeed not with this place about the natures or about our speechs, but about the appearance and shape s/he/it is asked. 

Which if to mould with us and we may wish to join the forms, the maritime that [Triton] is painted such, with the swiming importing with the adjoin beasts to the human body, you may be unwilling to be. 

With the difficult in the place I live; 

Indeed is the so great strength to the nature, in order that the man nobody wishes unless of the like man to be and indeed the ant to the ant. 

But yet of which man? 

Indeed the how numbered the each is beautiful, with Athenas when I was being, out of the flocks of the youths hardly the one-each were being discovered I see, which you will have pleased, but has thus yet himself things. 

Then with us, which with the relinquishing old philosophers to the young women we are delighted, also the faults are with the pleasant hedge. 

Alcaeum delights the moles in the joint of the boy; 

But the spot is of the body the moles; 

To that yet this was being seen the light. 

Cannot safely sentence-translate one word!

[Q]. 

The dog, the father of this colleague and our familiar friend, Roscium has selected your citizen, into which also that is of him/it: 

" Greeting I had stopped the emerging Aurora perhaps, with the sudden from the left hand Roscius emerges. 

With the peace to me your s/he/it may be permitted the divinities to say: 

The mortal looks to be more pretty with the god. 

" To this god more pretty; 

But s/he/it was being, as today s/he/it is, with the most askew eyes: 

Which concerns, if this the salted him/it/theirself to that and attractive was being seen? 

I return towards the gods. 

Is there any if not so the squinters but squinting we observe to be, is there any the mole to have, the snub-nosed is there any, [flaccos], the man with broad foreheads, big-headed, which are in us, or the everything corrected in those? 

S/he/it may be given it with you; 

If also one is the shape of the all men? 

For if more, other to be the other is more pretty necessary, therefore with some not the most pretty god; 

If one the shape of the all men is, to flourish in the sky the necessary Academia is: 

If indeed the nothing between the god and the god s/he/it delays, the nobody is at the gods examination, the no understanding. 

Why if also, O Uelleuses, the falsehood is that entirely the no other to us about the god thinking the appearance unless of the man they have opposed: 

Is it not that yet with that so absurd you will defend? 

With us perhaps thus s/he/it opposes, as you say; 

Indeed before with the small Jupiter, Juno, Minerva, Neptune, Vulcan, Apollo, we know the remaining gods with that shape, which have wished the painters and the one who deviseses, nor only with the shape, but also with the preparation, with the age, with the clothing. 

But not of Egyptian neither of Syrian nor almost the altogether barbarian; 

Indeed more firm you may see at them the beliefs to be about certain beasts as at us about the most sacred with the temples and likenesses of the gods. 

And indeed the much sanctuaries robbed and the likenesses of the gods about most sacred places stolen we see from our men, but truly not with the proper indeed [auditumst] the crocodile either the ibis or the cat violated from Egyptian. 

Which therefore you think the bee that saint of Egyptians the ox surely the god to be seen with Egyptians? 

So, By Hercules, as to you your that Sospita. 

Indeed as you never not in the sleeps you see unless with of goats skin, with the spear, with the little shield, with spread out shoes but is not the such Argia nor the Roman Juno. 

Therefore the other appearance of Juno with Argiuas, by another way with Lanuinas. 

And indeed by another way with us Capitoline, by another way with the African Hammonas of Jupiter. 

The physic shames not then, it is the spy and the hunter to the nature, from the souls with the habit wetted to petition the testimony of the truth? 

Indeed with that with the manner s/he/it will be permitted to say Jupiter always bearded, Apollo always beardless, the grey eyes to Minerva, blue to be of Neptune. 

And indeed we recommend to be with Athenas Vulcan him/it, has made which Alcamens, in which standing and clothed lightly the limping not deformed appears: 

The limping then we will have the god, because about Vulcan thus we have taken. 

Come and with these nouns to be the gods we make, with which from us they are named? 

But the how many chief of the men to the tongue, so many names of the gods; 

Indeed not as you, Uelleius, with the whichever you will have came, thus it same in Italy Vulcan, it same in Africa, it same in Spain. 

Indeed then of the names not the great number not in the pontifical with our men, of the gods but innumerable. 

Or without the names they are? 

Indeed that is thus to you necessary to say; 

Indeed which restrains, when one shape is, the mores you name! to be? 

As the war was being, O Uelleuses, to confess rather to know not, because you might know not, as those blabing to be sea-sick and him/it/theirself to himself to displease. 

Or you like of me you think to be or the god of you? 

Surely you think not. 

" Why therefore, I will say the sun either the moon or the sky the god? 

Therefore also the happiness: 

With which enjoying with the pleasures? 

And wise: 

Which is able to be into with the trunk of that manner with the prudence? 

" These are your. 

If then nor I make human, because I have taught, nor of the heel some, which to you thus is persuaded, why you doubt to deny the gods to be? 

You intend not. 

Indeed wisely it, although with this place not you fear the people, but themselves gods. 

I know Epicureans the all statuettes adoring. 

Though I see not with the nobodies to be seen Epicurum, lest was falling into the displeasure of Athenians, with the words to have relinquished the gods, with the thing to have lifted. 

And so in those selected of him/it and with the short opinions, you call which grievous [doxas], this, as I suppose, the first opinion is ": 

The happy which and immortal s/he/it is, it neither has nor presents to the any the pain;" 

In this thus with the from-gone opinion are, which may value, which that the ignorance clearly will have made speaking, to have made purposely: 

About the man most little sly badly they value. 

Indeed the doubt is, whether some to be happy and immortal may say or, if which is, it to be such. 

They notice not here him/it ambiguously spoken to be, but with the others much you speak and that and of Metroduses so openly as with the little row with you. 

Truly that thinks the gods to be, nor I have seen any, which more she/it, which to be fearing might deny, might fear, I say the death and the gods: 

With which the medium men not thus greatly are moved, with these that proclaims the minds of the mortal all men to be very frightened; 

So many thousands engage in piracy with the death displayed, some in all respects, which are able, the sanctuaries rob: 

I believe either the fear of the death frightens those or these of the taboo. 

But because indeed you intend not now with him/it/theirself Epicurus I will speak to deny to be the gods, which is, which with you may hinder either the sun or the universe or the mind the perpetual some in the number of the gods to put "? 

Never I have seen "s/he/it says "the soul of the account and debate sharing in into the any other unless the human shape. 

" Why of the sun [numquidnam] either to the moon or five like of the erring stars you have seen? 

The sun with the two with the most far parts of the one circle defining makes the movement the annual runnings; 

The moon fills this the sacrificial purification of this of him/it same the incenses with the rays with the monthly space; 

Five but the stars same circle holding, of the other more near from the lands, other more remote, from same beginnings to the unequal times same spaces make. 

If why such, O Epicurus, you have seen? 

Lest then the sun is, lest the moon, lest to the star, because the nothing is able to be unless, we touch which or we have seen. 

Which you have seen the god him/it/theirself if? 

Why then you believe to be? 

We may lift therefore the everything, which either the history with us or the new account reports. 

Thus s/he/it happens, in order that inland they believe the sea to be not. 

Which are so great of the mind to the strait, as, if of Seriphus the birth you were being nor ever out of the island of the egress, into which you might have seen the young hares and the foxes often, you might believe not the lions and the leopards to be, when to you, the suchs might be, might be said, if to the truth about the elephant which was saying, also to be ridiculed you might think you. 

And indeed you, O Uelleuses, not with your custom, but of the dialecticians, your tribe knows not which utterly, with the strait of the proof you have contained the opinion. 

The happy to be the gods you have accepted: 

Cannot safely sentence-translate one word!

We relinquish. 

The happiness but without the strength the nobody to be able to be: 

We give it likewise, and indeed willingly, the strength but without the account not to be able to agree: 

May convene it is with the each necessary. 

You add nor the account to be unless in the shape of the man. 

Which to you this soon giving you think? 

If indeed thus s/he/it was being, which need was being with you step by step thither to reach? 

You might have accepted with your law. 

Which but is thither step by step? 

For from the happinesses towards the strength, from the strength towards the account I see with you to have came to the steps; 

From the account towards the human shape with which manner you constitute? 

Indeed to throw headlong thither s/he/it is, they have dismounted not. 

Nor truly I understand, why Epicurus will have preferred the gods like of the men to say as the men of the gods. 

You will ask, which may concern: 

If indeed this to that is like, to be that to this. 

I see, but with this I say not from the men of the form the shape to have came towards the gods; 

Indeed the gods have been always, the sons are never, if indeed are eternal soon being; 

But the born men; 

Before then the human form as the men, and that were being the form the daylit immortals: 

Not therefore the human form of those, but our you divine! is to be said. 

Indeed the true this, as you will wish; 

I ask that, indeed which will have been so great with the chance the nothing by reason of in the nature of the things fact you are willing to be but yet which the so great that the fall, from where so the happy assembly of the atoms, in order that suddenly the men of the gods with the form were being born? 

Is it not that we think the seed-germs of the gods to have dropped about the sky into the lands and thus the men like of the fathers to have stood out? 

I might wish you might say; 

Reluctant I might recognise not the kinsmen of the gods. 

The nothing you say such, but accidentally to be made, in order that we were being you imitate of the gods. 

And now the proofs are to be asked, with which this may be refuted, if only so easily I am able to conquer to discover as the springs the falsehoods. 

And indeed you have specified from memory and eloquently, in order that was pleasing indeed to me to admire in the man to be Roman the so great knowledge, all the way from Thal Milesius about the nature of the gods of the philosophers you decree. 

Is it not that the all men to you those to be mad of the look are, which without the hands and feet will have decided to be able to agree the god? 

Lest indeed this moves you of the examining, which may be the usefulness each convenience in the man of the members, in order that you judge the gods with the human members have conducted not? 

Indeed which with the feet the need is without the entry, which with the hands, if the nothing to be caught firmly is, which with the remaining assignment of the all men of the body of the parts, into which the nothing the empty space, the nothing without the cause, the nothing [superuacuaneum] is, and so the no skill is able to imitate the skill to the nature. 

God will have then the tongue and will speak not, O tooths, O palate, the pharynxes no towards the use, the cause soon being born of the procreation to the body has aggravated each, the god will have them in vain; 

Nor you madden! more as more interior, O heart, O lungs, O liver, indeed the other which removed with the usefulness why of the attractiveness when these have to be in the god near the beauty you are willing? 

Is it not that with those confident with the dreams not only Epicurus and Metrodorus and Herinarchus against Pythagora, have said Plato with Empedoclemqu, but with the courtesan also indeed Leontium against Theophrastus to write [ausast] with the ordinance that with the conversation and with the Attic, but yet: 

[tantunn] the garden of Epicurus has had to the freedom. 

And you are accustomed to complain; 

Indeed [Zeno] also s/he/it was quarrelling; 

Which I will say Albucius; 

For with Phaedo the nothing more elegantly, the nothing more human, but the old man was being angry, if more rude which I had said, when Epicurus will have vexed most abusively Aristotel, will have said to the Socratic Phaedo most basely badly, the brother of Metrodorus his/her/their companion [Timocraten], because I know not which in the philosophy was dissenting, will have collapsed with the whole books, into Democritus him/it/theirself, which followed he has, unpleasant will have been, Nausiphan his/her/their teacher, from which not the nothing had learned, so badly will have taken. 

Indeed [Zeno] not them the ground, which were being then, of Apolloduses, [Sillim], other, was fastening with the insults, but [Socraten] him/it/theirself, obeying to the philosophy, with the Latin word having money to spend the Attic jester was saying to have been, Chrysippum never unless was calling Chrysippa. 

You him/it/theirself with the little row when as you might read aloud the senate of the philosophers, the most high men to act foolish, to be mad, you become deranged you were saying to be. 

Of which if the nobody truly has seen about the nature of the gods, reverence-worthy is, lest the nobody is entirely. 

For with that, which you say, are whole invented, hardly with the worthy work-by-nightlamp of the old women. 

Indeed not you perceive, as the much with you may be to be undertaken, if you have obtained, in order that we relinquish her/it same of the men to be and the shape of the gods. 

The all habitation and the treatment of the body will be same to be summoned with the god, which is summoned to the man, of the entry, of the running, O reclining, O act of leaning, O sitting, O arrest, towards the limit also the conversation and the speech. 

For because and the male gods and the women you say to be, which may follow, you see. 

Truly enough I am able to marvel not, from where towards that of your beliefs your first that will have came. 

But to proclaim you abandon not the upholding this to be, the god as happy and of the immortal may be. 

Which but opposes, where less the fortunate person may be, if not two-footed is, or with that whether the supreme happiness or the supreme happiness [dicendast] each entirely the hardship, but with the use to be softened with us the words are truly there, the whichever is, why either into the sun that or into this universe or into some eternal mind the shape and members of the body empty is able to fall not? 

The nothing you say other unless "never I have seen the sun or the happy universe. 

" Why, you have seen the universe besides this is it not that ever? 

Cannot safely sentence-translate one word!

You will deny. 

Why then not six hundred thousands to be of the universes, but innumerable the darings you are to say "? 

The account has taught. 

" Therefore this you the account will teach not, may be asked with the most excellent nature and the happy them and eternal, which divine grounds [naturast], in order that with the immortality we are conquered from that nature, thus with the excellence of the mind to be conquered, and as of the mind likewise of the body? 

Why then, with the other things we may be more below, with the form you obey we are; 

Indeed towards the likeness of the gods more near the human strength was constituting which with the shape. 

Or s/he/it is able to be said any so boyish that I push as same place more by day, if them species of the beasts, which in the red with the sea or India may be begat, with the nobody we may say to be? 

But lest indeed most careful the men with the seeking out so the much are able to hear, as the much are, which land, with the sea, with the swamps, with the rivers arise; 

Which we may deny to be, because never we have seen? 

Truly himself concerns which the nothing towards the thing, which delights especially you, O likeness. 

Why, the dog surely like with the wolf and, as Ennius," with the monkey as like the most ugly beast with us; 

But the customs into to both places unequal. 

With the elephant of the beasts more aware nobody; 

Towards the shape more huge which? 

About the beasts I speak; 

Why, between themselves men surely and with the most like forms the unequal customs and with the equal customs the unlike shape? 

And indeed if the one-times, O Uelleuses, this of the proof we undertake the specie, you attend!, where may crawl. 

Indeed you were accepting unless in the shape of the man the account not to be able to belong; 

S/he/it will accept of the other unless in the by land, unless in him/it, which birth may be, unless in him/it, which will have grown, unless in him/it, which will have learned, unless in him/it, which out of the mind may be agreed and with the tottering body and fragile, most following unless in the man and mortal. 

Because if in the all with these things you oppose, which is, which with you single form may confuse? 

Indeed to these all, I have displayed which, with the qualities in the man the account to be and you were seeing the mind; 

With which removed you say the god yet to know with you, but the lines may remain. 

This is not to examine, but as if to choose, why you may speak. 

Unless indeed perhaps not with this you apply not only in the man, but also in the tree, whatever may be [superuacuaneum] or used may have not, to oppose. 

As is annoying with the one finger the more to have; 

Which thus? 

Because neither the appearance nor they desire the used other five. 

Your but the god not with the single finger overflows, but with the head, with the neck, with the necks, with the sides, with the belly, I rub, with the knees, with the hands, with the feet, with the thighs, with the legs. 

If that of the immortal is, which these towards the life the members concern, why him/it/theirself shape? 

More that way, O brain, O heart, O lungs, O liver: 

Indeed these are the residences to the life; 

Indeed with the shores the condition towards the firmness of the life the nothing concerns. 

And you were finding fault with them, which out of splendid needs and splendid, when him/it/theirself universe, when the members of him/it, the chisel, the lands, O seas, whenever the emblems of these, the sun, the moon, and might have seen the stars, whenever the ripenesses of the times, the changes, and the changes might have recognised, mistrusted might be the distinguished some to have and the excellent nature, which might have effected these, might move, might rule, might steer. 

Which also if stray from the conjecture, I see yet, may follow which: 

You which need at last the great and singular you have, which effected with the divine mind may be seen, out of which to be the gods to admire "? 

I was having "you say "in the mind the inserted certain sketch of the god." 

And indeed bearded of Jupiter, to the helmeted Minerva: 

If then to be the suchs pure? 

How much more well these the common people of the unskilled, which not may divide the members only of the man with the god, but used also of the members; 

Indeed give the bow, you shoot arrows, the spear, O round shield, the trident, O lightning, and if the acts, which may be of the gods, see not, are able to think not the nothing the advocate yet the god. 

Themselves, which are laughed at, Egyptians the no beast unless on account of some usefulness, might capture which out of her/it, have consecrated; 

Just as the ibises make the most great strength of the serpents, when are the high birds with the stiff legs, with the horny and tall with the beak; 

They avert the plague from Egypt, with the worms of the snake out of the desolation of Libya with the African wind they kill imported and they destroy, out of which s/he/it happens, as those neither with the bite alive may harm nor with the scent dead. 

I am able about the usefulness of the ichmeumons, about of the crocodiles, about of the cats to say, but I am unwilling to be long. 

Thus I contain yet the beasts consecrated from the barbarians near the kindness, of your gods not only the no kindness to stand out, but indeed not made entirely. 

" The nothing s/he/it has "s/he/it says "of the pain. 

" Surely Epicurus as if of the luxurious boy the nothing with the relaxation more well values, but themselves yet the boys also, when some shows rest with the exercise, are delighted: 

We wish to be lethargic the god thus keeping holiday with the relaxation, as, if will have displaced himself, we may fear not the fortunate person is able to be not? 

This speech not only robs the gods with the movement and divine act, but also effects the helpless men, if indeed the conducting some not the god indeed happy is able to be. 

The truth may be reasonably, as you are willing, the god the copies of the man and the likeness: 

Which of him/it is the residence, which seat, which place, which then the act to the life, with which things, you are willing it concerning, the fortunate person is? 

Indeed may use with his/her/their goods requires and enjoys, which fortunate person is future. 

For indeed the place with these also with the natures, which are without the souls, his man is to the each [propris], in order that the land the most low holds, the water may overflow this, more above to the money, with the ethereal fires the most high shore may be returned; 

Of the beasts but are earthly others, partly aquatic, other as if doubtful into and with the which seat living, the certain are also, which with the fire are stinked to be born, and flying about may appear in the burning furnaces often. 

I ask then, your god the first where may inhabit, then which cause may move him/it in the place of, if is moved sometime only, after, with this own may be of the animals, in order that assail some, which may be to the nature fit, the god may desire which, may use towards which finally the thing with the movement of the mind and account, with the most following which manner the fortunate person may be, with which manner eternal. 

Indeed whatever of these you will have touched the ulcer is: 

Thus badly the built account is able to discover not the exit. 

Indeed thus you were saying the appearance of the god to be secured with the thinking, not with the feeling nor to be into them the any solidness nor her/it same towards the number to last and I may go to be the vision of him/it, in order that is sifted with the likeness and desertion, nor the approach may fail ever out of the boundless bodies of the like, out of and there to happen, as into the eager these our mind the happy that nature and stinks perpetual. 

With this, through themselves gods, about which we speak, the such is at last? 

For if only towards the thinking they prevail neither they have the any solidness nor the eminence, which concerns, whether about the centaur or about the god we may think; 

Indeed the all man the such shape the other minds of the philosopher call the empty movement, you but developed into the minds and the entrance of the likenesses you say. 

As then, Tiberius. 

Gracchus when I am seen orating in Capitol they have seen about 1000. 

With Octauius the conveying urn for drawing lots, then that movement of the mind I say to be empty, you but and Gracchuses and Eighth the likenesses to remain, which, into Capitol when will have reached, may be referred then towards my mind this it same to happen in the god, with the thick shape of which the minds may be beaten, out of which to be the happy eternal may be understood and. 

You make! you may imagine to be, with which the minds may be beaten: 

The appearance only is upbraided certain; 

If also why she/it may be the happinesses, why you immortalise!? 

Which but those your likenesses or from where? 

From Democritus entirely this freedom; 

But and that blamed from the much is, nor you emerged you discover, and the whole thing staggers and limps. 

For which is, more small which may be able to be approved, into me of the all men the likenesses have happened, O Homeruses, O Archilochuses, of Romulus, O Numas, O Pythagoras, of Plato nor that form, which those had been: 

With which manner to that therefore? 

And the likenesses of which: 

Orpheum teaches the poet Aristotels never to have been, and the Orphan this the song Pythagoreuses bring of the certain to have been to Cerconas; 

But Orpheus, it is the likeness of him/it, as you are willing you, meets into my mind often. 

Why, because of him/it same into of the man my, into of the other of the other your; 

Why, which of them things, which have been able to be never entirely have been nor, as to Scylla, as to Chimaera; 

Why, because of the men, of the places, of the cities of them, we have seen which never; 

Which, likewise and to me pleased is, at hand the likeness is; 

Why, which also towards sleeping called upon they come. 

The whole thing, O Uelleuses, trifling is. 

You but not only with the eyes the likenesses, but also with the souls forced upon: 

Is so great impunity to be chattered. 

But as boldly. 

" Of the flowing often the desertion happens of the visions, in order that out of the much one is seen. 

" S/he/it might be ashamed me to say not to understand, if you were understanding you to him/it/theirself, which you defend those. 

Indeed with which manner you approve unbroken the likenesses of the iron, or if unbroken, with which manner eternally "? 

Innumerabilitas "s/he/it says "s/he/it supplies needs of the atoms. 

" If same therefore will make those, in order that are the perpetual everything? 

Indeed you flee towards the equal proportion thus [isonomian], if s/he/it pleases, we may call and you say, because may be the mortal nature, immortal also to ought to be. 

With that manner, because the men are mortal, may be some immortals, and because are born in the land, may be born in the water ". 

And because are, which may kill, may be, which may preserve. 

" They may be reasonably, but they may preserve, which are; 

The gods that of your to be I perceive not. 

The all man yet those the copy of the things out of the atoms with which manner to the bodies rises? 

Which also if were being, which are no, to beat [sepse] and might be able to be stirred between himself with the assembly perhaps, to form, to form, to colour, might be able to animate not. 

With the nobody then only you effect the immortal god. 

We may see now about the fortunate person. 

Without the strength surely with the no manner; 

The strength but active; 

And your god the nothing conducting; 

The without of the strength then; 

Indeed thus not the fortunate person. 

Which therefore with the life "? 

With Suppeditatius "you say "with the nobody of the goods of the evils with the intervention. 

" Of which at last good? 

Of the pleasures I believe, truly towards the body of the concerning; 

Indeed you know the no unless departed from the body and returning towards the body of the mind the pleasure. 

I observe not with you I may imitate to wish to be of the remaining Epicureans, may be ashamed which of the certain of Epicurus of the voices, indeed with which that himself not to understand the any good testifies, which may be separated from the luxurious and repulsive with the pleasures; 

Indeed which not reddening pursues the all man by name. 

Which food then either which drinkings or which the varieties of the voices or flowers or which touchs, you will summon which scents towards the gods, in order that you overspread them with the pleasures? 

And indeed to the poet I will be tied, you dine sumptuously the antidote prepare and either Iuuentat or Ganymed the drinks attending, you but, O Epicurus, why you will make? 

Nor indeed, from where your god has those, I see, nor may use with which manner. 

More substantial therefore the nature of the men about happily is to be lived as of the gods, which with the more species enjoys of the pleasures. 

But these the pleasures more trivial leader, with which as if indeed the tickle-ing of Epicurus this word is summoned is with the feelings. 

Where all the way you play? 

For also to Philus our man to bring was being able to despise not the soft Epicureans and the luxurious pleasures. 

Indeed the sum remembering was announcing most much the opinions of Epicurus he/it with themselves words, with which written were being. 

Truly of Metrodorus, which is the colleague of Epicurus to the prudence, was reading aloud the much more shameless; 

Indeed accuses Timocrat, his/her/their brother, Metrodorus, which may doubt the everything, which towards the happy life may concern, with the stomach to measure, nor it the one-times says, but more often. 

Have indicated you I see, indeed the notorieties are to you; 

I might advance the books, if you were denying. 

Nor now I blame, which towards the pleasure the everything may be referred the other is that questioning, but I teach your gods to be without of the pleasure, indeed thus with your judgement not the fortunate persons. 

" But with the pain they are empty. 

" Quite it is towards the abundant that with the goods the most happy life "? 

S/he/it thinks "they say "continually the happiness to be with himself; 

Indeed other has the nothing, which may stir in the mind. 

" You catch! firmly therefore with the mind and you display! before the eyes the god the nothing other in the all eternity unless "to me fine is "and "I fortunate person I am "thinking. 

Nor yet I see, with which manner that happy god may fear not, lest perishes, when is beaten without the any intermission and may be stirred with the perpetual onrush of the atoms, whenever out of him/it/theirself the likenesses always may flow. 

Thus neither the fortunate person is your the god nor eternal. 

" But also about the inviolability, about the responsibility facing the gods books Epicurus has written. 

" But with which manner in these s/he/it speaks: 

As Tiberius. 

Coruncanium or [P]. 

You may say to hear Scaevola the most great pontiffs with you, not him/it, which will have lifted the all man utterly the taboo nor with the hands as Xerses, but will have overturned with the accounts of the immortal gods the temples and the altars. 

Indeed which is, why you may say the gods from the men tilling, with the gods not the manner may till not the men, but entirely the nothing may look after, the nothing may conduct? 

" But is the select certain of them and the excelling nature, in order that she/it musts to elicit themselves through himself towards himself wise tilling. 

" Or the select any is able to be in that nature, his/her/their rejoicing which with the pleasure the nothing nor may be soon conducting ever neither may conduct nor will have conducted? 

The responsibility to him/it is had to which again, from which the nothing you will have taken, or which entirely, the no merit of which may be, is able to be had to him/it? 

Indeed is the responsibility justice facing the gods; 

With which is able to be with us of the law, with to the man the nobody with the god the fellowship may be? 

The inviolability but the knowledge is of the to be tilled gods; 

Which as on account of the thing may be to be tilled, I understand not with the nobody neither with the receipt from these nor with the expected good. 

Which is but, because we may be adored the gods near the wonder of that nature, into which singular the nothing we see? 

For with the superstition, which you are accustomed to boast, easily is to free, when you have lifted the all strength of the gods. 

Unless perhaps Diagora or of Theoduses, which were denying entirely the gods to be, you think superstitious to have been able to be; 

Indeed I not Protagora, to which neither will have been permitted, neither to be the gods nor not to be. 

Indeed the opinions of these all not only lift the superstition, into which the empty fear of the gods belongs, but also the taboo, which with the conscientious habitation of the gods is held. 

Why you go!, which have said whole about immortal gods the feigned belief to be from wise men to the State with the cause, as, the account might be able not which, the taboo might lead them towards the duty, surely have lifted the all taboo utterly? 

Which Prodicus [Cius], which she/it, the lives of the men might be useful which, in the number of the gods you inhabit! has said to be, how at last has relinquished the taboo? 

Which, which either strong or clear or deliver the powerful men after the death towards the gods to have reached and them to be themselves, which us to till, to entreat and we may be accustomed to be adored, surely without are of the all taboos? 

Which account especially drew from Euhemerus is, which our man and explained it has and followed besides the other Ennius; 

From Euhemerus but and are explained the deaths and the burials of the gods; 

Whether therefore this is seen to have strengthened the taboo or inner whole to have lifted? 

I omit Eleusin the sacred that and sacred," where the tribes most far of the shores are initiated," I disregard Samothracia and there, which Lemnuses "are tilled with the wooded hedges you thicken! with the nocturnal approach you hide!;" 

With which unfolded about and you revive the account of the things more the nature is recognised which of the gods. 

Indeed to me also Democritus, the great man in the chiefs, with the springs of which Epicurus has watered his/her/their parks, is seen to waver in the nature of the gods. 

Indeed then thinks the likenesses gifted with the divinity to belong in the universe of the things, then the beginnings with the chins, which are in same whole world, the gods says to be, then the living likenesses, which even to be useful to us are accustomed even to harm, then the huge certain the likenesses and so great, in order that embrace from without the clean whole world, indeed which the everything are paternal Democrituses as with Democritus more worthy; 

Indeed which is able that of your likenesses they have caught firmly with the mind, with which to admire, with which either with the habitation or taboo you deign to judge? 

Truly Epicurus out of the souls of the men has prolonged by the roots the taboo, with immortal gods and has lifted the power and the gratitude. 

When indeed the most good and most excellent the nature of the god s/he/it says to be, he/it denies same to be in the god the gratitude: 

S/he/it lifts it, which is especially own to the most good and most excellent to the nature. 

Indeed which more good or more excellent which with the goodness and beneficence; 

Where when to miss you are willing the god, the nobody with the god, neither the god nor the dear man, the nobody from him/it of the bitterness, you are willing to be selected the nobody: 

Thus s/he/it happens, as not only the men from the gods, but themselves gods between himself from the others the others may be disregarded. 

How much Stoic more well, which from you are blamed: 

Think but the wise men with the wise men also unknown to be the friends; 

Is indeed the nothing with the strength more lovingly, as which attainment will be, will be wherever of the tribes, will be selected from us. 

You but why of the evil you give, when in the weakness you put the complaisance and the benevolence. 

In order that indeed I omit the strength and the nature of the gods, lest indeed the men you think, of the weak pressure might be, future the beneficent and kind to have been? 

Is no the dearness physicist between the good men? 

The dear him/it/theirself word is of the love, out of which the name of the friendship is led; 

As if towards our enjoyment we will refer, not towards the conveniences of that, we will select which, will be not that friendship, but the certain trade of his/her/their usefulnesses. 

The meadows and the countries and the flocks of the sheep are selected with that manner, which the enjoyments out of are captured he/it, the dearness and the friendship of the men is free; 

How much then more of the gods, which with the no thing needy and select between himself and consult with the men. 

Which is if thus, why we are adored, why we entreat the gods, why with the sacrifices the pontiffs, why with the divinations the augurs are present, why we choose from immortal gods, why we vow "? 

But also the book is about the inviolability of Epicurus. 

" We are played from the man not so witty as towards writing the freedom I free. 

Indeed which the inviolability is able to be, if the gods look after not the human affairs, which but the living nature the nothing looking after? 

More truly then without doubt that is, because Posidonius of the familiar friend of the all us has arranged in book fifth about the nature of the gods, no to be the gods with Epicurus to be seen, each he/it about immortal gods will have said to the hatred detesting the gratitude to have said; 

Nor indeed so acting foolishly s/he/it had been, in order that s/he/it was moulding the like god of the little man, with the lines only most outer, not with the solid condition, indeed with the members all of the man gifted with the use of the members not with the most small, the small certain and transparent, the nothing to the any dividing, the nothing gratifying, entirely the nothing looking after, the nothing conducting. 

Which nature the first the nobody is able to be, and Epicurus with the thing lifts it seeing, relinquishes with the speech the gods; 

Then if especially the such is the god, as the no gratitude, the nobody of the men with the dearness may be held, may farewell indeed which I will say "propitious may be;" 

Indeed propitious is able to be to the nobody, because, as you say, the all man is in the weakness and the gratitude and the dearness." 

Done. No. of words translated in file = 11199.

Time taken = 00:00:00.36.

