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Which when Balbus had said, then the pleasing Cotta "late," says," to me, O Balbus, you anticipate, I will defend which. 

Indeed I with you discussing, why against I might say, with me him/it/theirself I was considering nor so which there with the cause of the refuting you, I was understanding which less, requiring. 

When but to his/her/their each with the judgement to be used s/he/it may have, obstinately with making with me it is to perceive, because you with the sails." 

This Uelleius "you know not," says," how great with the expectation, O Cotta, I may be with you soon hearing. 

Indeed the pleasant with our Balbus your conversation against Epicurus has been; 

I will present therefore I me to you in turn restraining against the Stoic the listener. 

Indeed I expect you, as you are accustomed, well the preparation to come." 

Then Cotta "thus by Hercules," says," O Uelleuses; 

Nor indeed to me the equal account with Lucilius is, and with you has been." 

" Which at last?" 

That says. 

" Because to me your Epicurus about immortal gods not greatly to fight is seen: 

Intends only to deny the gods to be not, lest which to the hatred enters or of the indictment; 

With the truth the gods the nothing to conduct, the nothing s/he/it strengthens to look after and with the human members to be gifted, but the no use of them members to have, s/he/it is seen to play and enough to think, if s/he/it will have said to be the certain happy [naruram] and eternal. 

From Balbus but you have noticed, I believe, they may be as with the much said each, even if less true, yet you adapt! between himself and with the sticking together. 

And so I think, as I have said, not so they have refuted the speech of him/it as, I have understood which less, to require. 

Whereby, O Balbus, to you I relinquish, is it not that they have answered to me with the evils about the one-each things asking out of you, I have taken which little, or whole to hear my speech." 

Then Balbus: 

" Truly I, if why to you will wish to be explained, they have answered with the evil; 

But if with me to ask not so understanding with the cause which refuting, whether you will wish, I will make, or towards the apiece, you will require which, at once I will answer even, when you are concluded, towards the everything." 

Then Cotta "most well," says; 

" As on account of the thing thus we may conduct, as us him/it/theirself leads the speech. 

But before about the thing, little about me. 

Indeed not moderately I am moved with your authority, O Balbus, and with the speech there, which was encouraging me in the concluding, in order that I was remembering with me and Cotta to be and the pontiff; 

Which there, I believe, was prevailing, as the beliefs, we have taken which from the ancestors about immortal gods, you consecrate!, I might defend the ceremonies and the taboos. 

Truly I will defend always them and always to be defended nor with me out of that belief, I have taken which from the ancestors about the habitation of the immortal gods, more any ever the speech either of the learned or untaught will move. 

But when about the taboo s/he/it is conducted, Tiberius. 

Coruncanius, [P]. 

Scipio, [P]. 

Scaevola the most great pontiffs, not Zenon either [Cleanthen] or I follow Chrysippus and I have 100. 

Laelius the augur and same wise man, which rather I will hear saying about the taboo in that noble speech as the any prince of the Stoic. 

Whenever the all man of the Roman people the taboo into the sacrifices and into the divinations divided may be, the third quality may be, if the prophetesses interpreters or the soothsayers have reminded which with the cause out of the omens and monsters of the foretelling, I of these I have thought the nobody of the taboos ever be despised and to me thus persuaded, Romulus with the divinations, Numa with the sacred meetings the foundations to have thrown of our community, which had been able to be never surely without the most high placating of the immortal gods so great. 

You have, O Balbus, why with Cotta, the pontiff may perceive which; 

You make! now I will understand, you why you may perceive; 

Indeed from you with the philosopher I must to take the account of the taboo, with the ancestors but our also with the no account returned to believe." 

Then Balbus "as then before me account," says," O Cotta, you desire?" 

And that "fourfold," says," has been your division, the first in order that you were wishing to be to teach the gods, then the suchs might be, then from you go the universe to the king, at last to consult them with the human things. 

These, if rightly I remember, the distribution has been." 

" O Rectissumus," Balbus says; 

" But I await, why you may require." 

Then Cotta "the first each we may see," says," and if it is first, which between the all unless convenes very wicked, is able to be destroyed not indeed to me out of the mind, to be the gods, it yet him/it/theirself, which to me is persuaded with the authority of the ancestors, why thus is, the nothing you teach me." 

" Which is," Balbus says," if to you persuaded is, why from me you may wish to learn?" 

Then Cotta "because thus I approach," says," towards this discussion, as if the nothing ever I might have heard about immortal gods, the nothing I might have thought; 

The undeveloped me and the whole student you take! and there, I require which, you teach!." 

You say! then," s/he/it says," why you may require." 

" Is it not that I, the first that, why, when that part lest indeed have conducted with the speech you had said, which might be transparent and between the all man might be agreed the gods to be, about him/it with him/it/theirself so you have said much." 

" Because with you likewise," s/he/it says," I have noticed, O Cotta, often, when in the market you were saying, as with the very many you might be able to load the judge with the proofs, if only the cause was giving that ability to you. 

And with this it same and the philosophers make and I, as I have been able, I have made. 

You but concerning you ask, similarly you make, and if you ask me, why I may contemplate you with the two with the eyes and not with the other I may connive, when I am able to overtake it same with the one." 

Then Cotta "as the like that may be," says," you will have seen. 

For I nor in the causes, if which is apparent, about which between the all man may convene, indeed I am accustomed to reason the clarity with the arguing is alleviated nor, if I was making it in public causes, I might make it same in this sharpness of the conversation. 

Why you might connive but with the one eye, the cause might be not, when he/it same the gaze was being of the both and with the nature of the things, as you wise to be of the strength, might have wished to have two lights from the mind towards the eyes pierced us. 

But because you were believing not so to be the transparent it, as you with the sails, therefore with the much proofs the gods to be you have wished to teach. 

Indeed to me one was being enough, thus with us our men of the ancestor to have delivered. 

But you think little of the authorities, by reason of you fight; 

To suffer then they have stretched my account with your account. 

You report these everything you reason!, why the gods may be, and the thing my opinion most little doubtful with the reasoning doubtful of the torch; 

Indeed I have entrusted the only number to the memory not, but also the rank of your proofs. 

The first has been, when we had admired the sky, at once us to understand to be some god, with which these may be ruled. 

Out of this that also: 

' You observe! the high this shining, which the all men call upon Jupiter' as if truly the any will drive to our that rather as the Capitoline Jupiter or the transparent this may be and may agree between the all men, them to be the gods, indeed which to you Uelleius and the much relinquish besides not of the animal to be. 

The heavy also the proof to you was being seen, because the belief about immortal gods and of the all men might be and might emerge daily: 

Pleases then the so great things with the belief of the fools to be judged, with you especially, which the mad those you may say to be? 

' But indeed you have presentiment we see the gods, as at Regillus Postumius, in Salaria Uatinius' I know not why also about at Sagra of Locruses with the battle. 

Which then you Tyndaridas you were calling, it is the men born with the man, and which Homerus, the fresh which from the age of those has been, says the graves to be with Lacedaemon, them you with white rafters to the nobodies awkwardnesses against to Uatinius you value to have came and the victory of the Roman people to Uatinius rather to the country man as 1000. 

To Cato, which then was being the prince, to have announced? 

Therefore and that in the pebble-stone, which today appears at Regillus, as the step to the hoof of Castor the horse you believe to be? 

Surely you prefer that to believe, which is able to be approved, the minds of the splendid men, the suchs have been to that Tyndarida, the prophets to be and eternal as them, which the one-times might be burned, to ride and in the sharpness to have been able to fight. 

Or if this you say to have been able to happen, ought you may teach, how, nor you may advance the old-womanish stories." 

Then Lucilius "or to you," says," the stories are seen? 

Surely from from. 

With Postumius the temple to Castor and Pollux in the market devoted, surely you see the lawyer of the senate about Uatinius? 

For about Sagra of Greeks also to publish the proverb is, which more reliable affirm to be as those say, which at Sagra. 

With these then with the authorities surely you must to be moved?" 

Then Cotta "with the hearsay," says," with me you fight, O Balbus; 

I but from you the accounts follow I require with the need of the utterance, which are future; 

Indeed have escaped the nobody is able it, which is future. 

Often but indeed not useful s/he/it is to know, which may be future; 

Indeed the wretched person the nothing making to be choked nor to have not to the hope indeed the limit is and yet the common comfort; 

Especially when you he/it same to the utterance you say to happen in all respects, because but always out of the all eternity the truth will have been, it to be spoken: 

Which therefore helps or reports towards bewaring to know which the future some, when it is surely future? 

From where again that predicting, which discovers split of the liver, has observed with which croaked the song, with which you choose? 

With which I believe nor I am able [Atti] with the ship, you were recalling which, the war-trumpet to think little of; 

But which may be those understood from the philosophers, I must to learn, especially with the most much about the things the divine that of your may lie. 

' But the doctors likewise' indeed thus you were saying' are deceived often. 

' The like which with the medicine, whose I see the account, and the predicting, which from where rises I understand not? 

You but also with the devotions of Deciuses the peaceful gods you think to be. 

Which has been the so great unfairness of them, in order that with the Roman people were being able to be appeased not unless the suchs men had killed? 

The debate the imperial that' has been, because call the stratagem of Greek, but of them emperors, which Fatherlands might consult, the lives might forbear not; 

Indeed they were thinking to have been, in order that was pursuing the emperor of the army with the fast-moving horse with himself into the enemy inserting, it happens which. 

For I have heard the voice of the rustic god truly never; 

To you, if to have heard you say you, I will believe, although, the rustic god entirely which may be, I know not. 

Not then hitherto, indeed the how great is into you, O Balbus, I understand the gods to be; 

Which truly I believe to be, but the nothing Stoic they teach. 

For Cleanths, as you were saying, s/he/it thinks four manners shaped in the souls of the men of the gods to be the judicial enquiries. 

One that manner is, about the enough which I have said, which is undertaken out of the foreboding of the future things; 

One out of the disturbances of the seasons and with the remaining movements; 

The third out of the timeliness of the things, we secure which, and with the plenty; 

The fourth out of the rank of the stars and with the perseverance of the sky. 

About the foreboding we have said. 

About heavenly disturbances and with the maritime and earthly we are able to say not, with her/it they may happen, not to be much, which may fear those and may value to happen from immortal gods; 

But not it is asked, is it not that some may be, which stink the gods to be: 

The gods each may be or not may be, is asked. 

For to the remaining cause, reports which Cleanths, one is of which about of the conveniences, which we capture, with the plenty, the others about the rank of the times and with the perseverance of the sky, will be drew from us then, when we will discuss about the foresight of the gods, about most which from you, O Balbus, the sayings are; 

And with same that way also we will delay, which Chrysippum you were saying to say, because some might be in the nature of the things, which from the man might be able to be effected not, to be some more good with the man, you were comparing each in pretty house with the beauty of the universe, and when you were reporting the agreement and the agreement of the whole universe; 

With Zenonisqu of the shallow water and the smart minglings into that part of the conversation, as to the manner I have said, we will delay; 

And with same time those everything, which are from natural you said about fiery strength down with that heat, out of which the everything you were saying to be begat, will be asked with his/her/their place; 

And the everything, which from you it is now the third said are, when you were wishing to be to teach the gods, whereby and the clean whole world and the sun and the moon and the stars might have the feeling and the mind, into it same I will reserve the time. 

From you but it same that also and also I will ask, with which accounts to you may persuade the gods to be." 

Then Balbus: 

" Truly to have reported I am seen the accounts to me, but them you thus you refute, as, with me to be soon asking you may be seen and I with me towards answering I might have compared, sudden you may avert the speech nor you may give answering the place. 

And so the most great silent things have disregarded, about the predicting, about the utterance, indeed with which about the questionings you superficially, our men but are accustomed to say much, but from this with that questioning, which is now in the hands, are divided; 

Whereby, if is seen, you are! unwilling to conduct indiscriminately, in order that with this we unfold, with this discussion which is asked." 

" Most well," Cotta says. 

" And so because four into the parts you have divided the whole questioning about and the first we have said, we might alight the second; 

Which to me the such is seen to have been, as, when have showed you were wishing, the suchs gods might be, you might show no to be. 

From the habit of the eyes you were saying the mind most difficult to detach, but, with the god the nothing more excellent might be, you were doubting not, that might be clean god, with which the nothing in the nature of the things more well might be: 

But we might be able to think that animal even rather as for the rest with the eyes, thus with the mind this to sift. 

But with the universe you deny any to be more good, you say which more good? 

If more fine, I assent to; 

If more closely towards our usefulnesses, I assent to it likewise; 

But if but it you say, the nothing to be with the universe more wise, with the no manner forwards I assent to, not which may be difficult the mind from the eyes to remove, but where more I remove, I go more small it, because you strength, I am able to seize firmly with the mind. 

' S/he/it is the nothing with the universe more well in the nature of the things. 

' Lest indeed in the lands with our city; 

If then therefore in the city to be the account, the thinking, you think the mind or, because may be not, if therefore you value the ant preferring to be to the most pretty this the city, which in the city may be the perceived nobody, in the ant not only of the feeling, but also the mind, O account, with the memory? 

They have seen ought, O Balbus, which to you may be relinquished, not with you him/it/theirself, because with the sails, to accept. 

Indeed that the whole place [ilIa] the ancient short with Zenonas and, as was being seen to you, the sharp period has made wider. 

Indeed [Zeno] thus s/he/it contains: 

' Which by reason of uses, it is more good as it, which by reason of uses not; 

The nothing but with the universe more well; 

By reason of then the universe uses. 

' This if pleases, now you will effect, in order that the universe most well is seen the book have gathered; 

Indeed with Zenonas with the steps with this manner you will be able to contain the account: 

' Which is learned, it is more good, as which is not learned; 

The nothing but with the universe more well; 

The learned then is the universe' with that manner also eloquent and indeed the mathematician, musical, with the all man finally with the education learned, at last the philosopher will be clean. 

Often you have said the nothing to happen without the god nor the any strength to be to the nature, in order that unlike of himself s/he/it was being able to fashion: 

I will relinquish not only the animal and the wise man to be clean, but the lyre-player also and the trumpeter, because of them likewise the men of the skills out of him/it are produced? 

The nothing then the father that of the Stoic reports, whereby the universe by reason of that we think, nor indeed why the animal to be. 

Is not then the clean god; 

And s/he/it is yet the nothing there more well: 

S/he/it is indeed the nothing there more fine, the nothing more healthful with us, the nothing more distinguished with the appearance and movement more firmly. 

Which if the clean whole world is not the god, lest indeed to the star, which the innumerable you in the number of the gods you were restoring. 

You of which the equal runnings and eternal were delighting, nor by Hercules with the injury, are indeed with the admirable and incredible with the perseverance. 

But not in all respects, O Balbus, which the reliable runnings and have constant, with her/it to the god rather to be divided as the natures are. 

Which with the Chalcidan Euripus in the movement repeatedly breathing you think to be able to happen more constant, why with the sea of Siciliensus, why with the heat of Ocean to those in the places,' Europe and Libya grasping where divides the wave?' 

Which the maritime agitations even Hispanienses or Brittannicuses and are able to happen with the reliable times of them even the constituted or receded without the god surely? 

You see!, I beg, if the all movement and the everything, which with the reliable times preserve his/her/their rank, you divine! we say, lest the tertian fevers likewise the fevers and of the fourth you divine to be to be said may be; 

With the return and movement of which Constantius is able to be? 

But the account of the all suchs of the things is to be returned; 

Because you when you are able to make not, as into the altar you flee towards the god. 

And Chrysippus to you acutely was being seen to say, the man without the doubt the cunning and crafty the cunning them I call, of which quickly the mind lives, crafty but, of which as with the need of the hand, thus the mind with the use has became hard; 

He/it then' if some is,' says,' the man may be able to effect not which, which effects it, more good is with the man; 

The man but this, which are in the universe, is able to effect not; 

Which has been able then, he/it is better to the man; 

To the man but which may be able to excel unless the god; 

Then the god is.' 

These everything in same, where those with Zenonas, live with the error. 

Indeed which may be more good, more pre-eminent which, which between the nature and the account may concern, is distinguished not. 

It and the same, if the gods are not, denies to be in the all nature any more good with the man; 

It but to think the any man, the nothing with the man to be more well, to the most high insolence thinks to be. 

Reasonably with himself of the arrogant more to think as clean s/he/it may be; 

But that not only not arrogant, but rather aware, to understand with himself to have the feeling and the account, these likewise Orion and Canicula not to have. 

And' if the house is pretty, we may understand her/it with the owners,' says,' built to be, not with the mouses; 

Thus then we must to value the universe of the gods the house.' 

Thus forwards I was valuing, if that built, not, as I will teach, from the nature outlined I might think. 

But indeed Socrates asks at Xenophont, from where we have seized the mind, if the nobody will have been in the universe. 

And I ask, from where the speech, from where the numbers, from where of the song; 

Unless truly to speak we think the sun with [Iuna], when more near s/he/it will have constituted, or towards the harmony to sing the universe, as s/he/it values Pythagoras. 

The natures those are, O Balbus, of the nature not skilfully walking, in order that indeed says [Zeno] which such is, now we will see, but in all respects of the moving and with the movements and of the stirring his/her/their changes. 

And so the speech about the agreement and agreement to the nature was pleasing those to me, you were saying to plot which as if with the kinsmen uninterrupted; 

That I was approving not, you were denying which it to have been able to happen, unless she/it with the one prophet breath was being held. 

Truly that adheres and lasts with the strengths of the nature, not of the gods, and is into them that as if the agreement, Greeks call which [synpatheian]; 

But she/it, with his/her/their which the free will the ancestor is, there less with the divine account to happen be valued is. 

That way but, which was reporting Carneads, as you unloose? 

If the no body is immortal, to be no the perpetual body: 

The body but immortal to be no, lest indeed the atom nor, which to be divided or may be able to be distracted not; 

Whenever the all animal may have the suffer-able nature, no is of them, which may escape taking some from without, it is as if to be brought and to be suffered the need, and if the all such animal is, immortal is no. 

Therefore likewise, if the all animal to be cut and is able to be divided, is no the atom of them, the eternal nobody; 

But the all animal towards to be taken the outward strength and to be brought prepared is; 

The mortal therefore the everything the animal and the dissoluble and may be divisible necessary is. 

As indeed, if the wax of the everything was being changeable, the nothing waxed might be, which might be able to be changed not, likewise the nothing the silver coin, the nothing the kettle, if was being changeable nature of the silver and money similarly then, if the everything, which are, agree out of the certain things, and if they, out of which the all agree, changeable are, the no body not changeable is able to be; 

The changeable but those are, out of which the everything agree, as with you is seen; 

The everything is then the changeable body. 

But if was being the some body immortal, might be not with the changeable all man; 

Thus s/he/it is effected, in order that the all body is mortal. 

And indeed the all body either the water or the air or the fire either the land is or it, which is the solid matter out of them or out of some part of them. 

Of these but the nothing is, that s/he/it may perish; 

For and the earthly everything is divided, and the fluid thus is soft, as easily to be pressed and may be able to be crushed; 

Truly of the fire and the air with the all stroke most easily is beaten and the nature is unresisting especially and scatter-able. 

And besides the everything perish these then, when are turned into the other nature; 

Which happens, turns with the land into the water with himself and with out of the water the air rises, out of the money the ether, whenever same in turn backwards visit. 

Which if thus is, in order that they perish, out of which the all animal may be agreed, is no the perpetual animal. 

And in order that this we omit, yet the no animal is able to be discovered, which nor the birth ever may be and always soon being may be. 

Indeed with the all man the feeling has the animal; 

S/he/it perceives therefore and the warm and cold and s/he/it is able to take the pleasant and bitter nor with the any feeling you please!, not to take the opposites; 

If then s/he/it captures the feeling of the pleasure, of the pain also s/he/it captures; 

Which but takes the pain, it may take also the necessary ruin is; 

The everything is then the animal to be confessed to be mortal. 

Besides, if which is, which neither may perceive the pleasure nor the pain, that animal is able to be not; 

But if but, which animal is, it may perceive the necessary those is, and, which may perceive them, is able to be not eternally; 

And the all animal perceives; 

The no then the animal is eternal. 

Besides the nobody the animal is able to be, in which not and the desire may be and the natural swerving. 

They are assailed but, which are after the nature, are avoided the opposites; 

And the all animal assails the certain and flees from the certain; 

Which but flees back, it is against the nature, and which is against the nature, it has the strength killing. 

The everything is therefore the animal necessary may perish. 

Innumerable are, out of which to be effected and s/he/it may be able to be to be collected the nothing, which perceived may have, that it may perish; 

And indeed they themselves, which are perceived, as the cold, as I am announced, as the pleasure, as I am shaped, as for the rest, with the enlarged are, kill; 

Nor the any animal is without the feeling; 

The no then the animal is eternal. 

And indeed or is single nature of the animal, as or may be earthly even fiery even the animal or the swamps, because indeed the such is able to be understood may be not, or the solid matter out of mores soon being born, each of which swines may have the place, where may be brought to the soon being born strength, by another way most low, by another way at the most, by another way middle. 

These towards the certain time are able to adhere, always but are able with the no manner; 

Indeed its is necessary the place in his man each nature may be snatched. 

The no then the animal is perpetual. 

But the everything of you, O Balbus, are accustomed towards the fiery strength to refer Heraclitus, as I suppose, following, the all men explain which him/it/theirself not with the one manner; 

Which, because, which might say, has been unwilling to be understood, we may omit; 

You but thus you say, the all strength to be the fire, and so and of the animal, when the heat will have failed, then to perish, and in the all nature of the things it to live, it to thrive, which may be warm. 

I but I understand not, how with the heat quenched the bodies may perish, may perish not with the moisture or breath lost, especially when perish also with the excessive heat. 

Why indeed it is common about the heat; 

The truth yet we may see emerged. 

Thus you are willing, I suppose, the nothing to be the animal on the inside in the nature and universe besides the fire: 

Which more as besides the soul, from where of the animals likewise the mind is agreed, out of which the animal is said? 

How but this, as if may be relinquished, you accept, the nothing to be the mind unless the fire; 

Indeed more commendably the such certain is seen to be the mind, in order that is out of the fire and soul combining. 

' But if out of himself of the fire him/it/theirself the animal is with the no himself with the other mixing nature, because he/it, when belongs in our bodies, effects, in order that we perceive, not him/it/theirself is able to be without the feeling. 

' Turned back same are able to be said: 

Indeed whichsoever is, which perceived may have, the necessary it may perceive is and the pleasure and the pain, towards which but the pain may come, towards same also perished to come. 

Thus s/he/it happens, in order that indeed not you are able to effect the fire eternal. 

Indeed which? 

Not to them same to you the all fire pasture pleases to need nor with the any manner to be able to last, unless is fed, to the other but the sun, the moon, the remaining stars with the waters, by another way with the sweet drinks, by another way with the marine; 

And s/he/it reports that cause Cleanths, why himself the sun may refer nor more far may advance with the summer-solstice- circle and likewise with the wintry, lest departs from the food more far. 

The whole this such may be, soon; 

Now but s/he/it may be contained that: 

Which may be able to perish, the eternal it not to be with the nature; 

The fire but to be soon perishing, unless s/he/it is fed; 

Not to be then with the nature the perpetual fire. 

The such but the god us we are able to understand with the no strength gifted? 

Indeed which? 

Is it not that we will divide the discretion with the god, which agrees out of the knowledge of the things of the good women and cheeks and neither of the good women nor of the bad? 

To which of the evil the nothing is nor is able to be, which to this the need is with the selection of the goods and evils, why but by reason of, why with the intelligence; 

With which we use towards that thing, in order that with the area free from obstacleses you darken! we overtake; 

But obscure s/he/it is able to be with the god the nothing. 

For with the justice, which his property to the each distributes, which concerns towards the gods; 

Indeed the society and the fellowship of the men, as you say you, has produced the justice. 

The moderation but agrees out of the omiting pleasures of the body: 

To which if the place is in the sky, is also with the pleasures. 

For the strong god which is able to be understood, in the pain or in the effort or in the danger: 

S/he/it touches the god of which the nothing. 

Neither by reason of then having money to spend nor with the any strength the gifted god which we are able to understand? 

Nor truly of the common people and I am able to disdain the ignorance of the unskilled, with her/it I examine, which are said from the Stoic. 

Indeed those are of the unskilled: 

Syrians are adored the fish, with the all man almost of the knee of the beasts Egyptians have consecrated; 

Truly now in Greece have much out of the men the gods, Alabandus with Alabandas, of Tenedus [Tenen], Leucothea, which has been [Ino], and Palaemon of him/it the son the altogether Greece Hercules, Aesculapius, Tyndaridas, our Romulus and the others many, which as if the new and supernumerary the countrymen into the sky think received. 

This then untaught; 

Why you philosophers, which more good? 

I omit those, indeed are splendid: 

May be reasonably the god clean him/it/theirself. 

With this I believe that to be' on high shining, which the all men call upon Jupiter.' 

Whereby then of the more we add the gods? 

The how great but the multitude is of them: 

Indeed to me reasonably the much are seen; 

Indeed you cover with stars the one-each you count the gods and them or of the beasts in name only you call, as Capra, as Nepa, as Taurus, as Leon, or of the lifeless things, as [Argo], as the altar, as Corona. 

But in order that these are relinquished, the remainders which at last not only to be relinquished, but are able to be understood entirely? 

When the crops Ceres, the wine Liberum we say, indeed to beget we use us of the conversation with the usual, but is there any so insane you think to be, which that, where may feed on, the god may believe to be? 

For you say to have reached which from the men towards the gods, you will return the account, as it will have been able to happen or will have abandoned to happen why, and I will learn willingly; 

Indeed how now is, I see not, with which bargain that, to which' in the mountain to Oetaeus the inflicted torchs' will have been, as Accius says,' into the eternal house of the father' will have reached out of that fire; 

Which yet Homerus at the those belows makes to be convened other from Ulysses as, which had passed with the life. 

Though we may till the most chief which Hercules, reasonably I may wish to know; 

Indeed of the more they deliver with us I have gone, which those withins scrutinize and the hidden letters, most old with Jupiter the son but likewise with the most old Jupiter, for we discover Ious likewise more in the ancient with the letters of Greeks: 

Out of him/it then and with Lysitho is that Hercules, we have taken which to have fought with Apollo about the tripod. 

The other is delivered with Nile the born Egyptian, say which the Phrygian letters to have enrolled. 

The third is out of Idaeas Digitas; 

To which Crets report the tomb offeringses. 

The fourth Jupiter is and to Asteria, of Latona the sister, which of Tyre especially is tilled, bring Carthage of which the daughter; 

Quintus in India, which Belus is said, the sixth this out of Alcmena, Jupiter has begat which, but the third Jupiter, because, as now I will teach, the more Ious also we have taken. 

When indeed with me into this place the speech has escorted, I will teach you improve! me to have learned about the tilling with the immortal gods with the pontifical law and with the custom of the ancestors with the small pots to these, has relinquished which [Numa] with us, about which into the golden those the little speech says Laelius, as with the accounts of the Stoic. 

If indeed I follow you, you say!, why to him/it I may answer, which may ask me thus: 

' If the gods are, is it not that are also to Nympha the goddess? 

If to Nympha, of Paniscus also and of Satyrus; 

These but are not; 

Lest indeed to Nympha then. 

But the temples of them are publicly the vowed and declared. 

Lest indeed other therefore the gods, the temples of which are devoted. 

Come again: 

You count Jupiter and Neptune the god; 

Therefore also the death brother of them the god, and to that, which to flow at the those belows are said, [Acheron], Cocytus, [Pyriphlegethon]; 

Then [Charon], then Cerberus the gods thinking. 

But indeed it rejecting; 

Lest indeed the death then; 

Which you say therefore about the brothers? 

' This was saying Carneads, not in order that was lifting indeed the gods which more small with the philosopher fitting, but in order that was conquering to unfold Stoic the nothing about the gods; 

And so s/he/it was following: 

' Indeed which,' was saying,' if these brothers are in the number of the gods, is able to be denied if about the father of them with Saturn, till which generally especially towards the west? 

Which if the god is, the father likewise of him/it Caelum is to be the god to be confessed. 

Which if thus is, Caeluses likewise the parents gods are to be had the ether and the day and the brothers and the sisters of them, which from old genealogists thus are named I am loved, Dolus, Metus, I slip, O Inuidentia, Fatus, Senectus, O death, O Tenebras, O Miseria, O Querella, O Gratia, Fraus, O Pertinacia, O Parcas, O Hesperids, O Somnia; 

They bring the all which with Erebus and Noct born. 

Either therefore these monsters are to be approved or the first that to be lifted. 

Why Apollo, Vulcan, Mercury, the other gods you will say to be, about Hercules, with Aesculapius, with Liberus, with Castor, with Pollux you will doubt? 

But indeed these are tilled equally and to that, at the certain also much more. 

Therefore these gods are to be had with the mortal with the mothers of the son. 

Why Aristaeus, which to the olive is said the inventor, the son of Apollo, Theseus, which of Neptune, remaining, the fathers of which gods, will be not in the number of the gods? 

Which the mothers of which? 

I suppose also more; 

As indeed with the civil law, which is with the free mother, the book is, likewise justly to the nature, which is with the goddess mother, the god is may be necessary. 

And so Astypalenses the islanders O most sacred till Achilles; 

Which if the god is, and Orpheus and Rhesus the gods are, with the muse mother of the birth; 

Unless perhaps the maritime marriages with the earthly are preferred. 

If these gods are not, because nowhere are tilled, how those are? 

' You see! then, lest with the strengths of the men that of your honours are had, not with the immortalities; 

Because you likewise, O Balbus, the looks you are to say. 

How but you are able, if you think Latona the goddess, Hecata not to think, which with the mother Asteria is with the sister to Latona? 

Or this is with the each goddess? 

Indeed we have seen the altars and the shrines of him/it in Greece. 

But if this goddess is, why not Furies? 

Which if the goddesses are, of which and with Athenas [fanumst] and at us, as I explain, the grove Furinas, to Furia the goddess are, the watchers, I believe, and the defenders of the deeds and crime. 

But if the suchs gods are, in order that with the human things concern, with the each Natius the goddess is to be thought, to which, when we encircle the sanctuaries in the field of Ardeatus, we are accustomed to make the divine thing; 

Which because the birth of the wives may see, before with the being born with Natius named is. 

She/it if the goddess is, the all gods to that, which were being recalled from you, Honuses, O Fids, O mind, O Concordia, therefore also Speses, Moneta and the everything, we are able to mould which with the thinking to us own with themselves. 

Which if plausible is not, lest indeed that is, these from where have flowed. 

Why but you say, if the gods are to that, we till which and we have taken, why not to the same place in the specie [Serapim] with Isimqu we may count? 

Because if we make, why we may reject the gods of the barbarians? 

You will cry aloud then and the horses, you will go, the hawks, the asps, the crocodiles, the fishs, you will sing, the wolfs, of the cat, we will restore much besides the beasts into the number of the gods. 

Which if we repulse, those likewise, from where these are born, we will repulse. 

Why then, [Ino] the goddess will be led and with Leukothea from Greeks, from us Matuta will be said, when the daughter is of Cadmus, with Circ but the air Pasiphas and Aeeta out of Perseid of Ocean with the daughter the daughters with the father Sun god in the number of the gods will be had not? 

Our farmers Cercienses carefully till the any the circle likewise. 

Therefore you lead this goddess: 

Why to Medea you will answer, which with the two gods grandfathers, with Sun god and Ocean, Aeeta with the father, with the mother Idyia is produced, which of this to Absyrtus the brother which is at Pacuuius Aegialeus, but that old more usual name with the letters? 

Which if the gods are not, I fear, which may conduct [Ino]; 

Indeed they have flowed these all out of same spring. 

Or Amphiataus will be the god and Trophonius? 

Indeed our men the public contractors, when were being the fields in Boeotia of the immortal gods removed with the censorial law, were denying of the immortal to be any, which sometime the men might have been. 

But if are these gods, surely Erectheus is, with Athenas of which and we have seen the shrine and the priest. 

Which if we make the god, why either about Codrus we are able to doubt or about the other, which fighting on behalf of the freedom of Fatherland have fallen? 

Which if commendable is not, lest indeed those more above, from where these flow, are to be approved. 

And into and with the mosts communities the gratitude of the increasing strength is able to be understood, with which more willingly to the State the cause might approach the danger the most good each, the memory consecrated of the strong men with the honour of the immortal gods. 

Indeed on account of her/it him/it/theirself cause Erectheus to Athenas and daughter of him/it in the number of the gods are, and likewise [Leonaticuml] the shrine is with Athenas, which [Leokorion] is named. 

Indeed Alabandenses more sacred Alabandum till, from which the city is those secrets, as any of the noble gods; 

At which not inelegantly Stratonicus as much, when the certain to him/it annoying was strengthening Alabandus the god to be, might deny Hercules,' therefore,' says,' to me Alabandus, to you Hercules may be angry.' 

That way but, O Balbus, which you from the sky and stars you were leading, may crawl which far, you see not: 

I may solace the god to be and the moon, the one Apollo of which Greeks, think the one Diana. 

Which if with the moon the goddess is, therefore also Lucifer and other erring will maintain the number of the gods; 

Therefore also not wandering. 

Why but with the citadel the appearance not in the number of the gods may be restored; 

Indeed pretty s/he/it is and on account of that appearance, because s/he/it may have the cause admirable, with Thaumant Iris to be born is said. 

Of which if the divine nature is, why you will make with the clouds; 

Indeed him/it/theirself out of the clouds coloured is effected the bows with the certain manner; 

One of which also is said to have borne Centauruses. 

Because if the clouds you have concerned into the gods, to be referred surely will be the seasons, which with the rites of the Roman people are consecrated. 

Therefore the rains, of the rainstorm, to the storm, the whirlwinds of the god thinking; 

Indeed our men the leaders the sea advancing to sacrifice have devised the victim with the waves. 

Now if indeed Ceres is from the to be borne thus you were saying, the land him/it/theirself goddess is and is had thus; 

Indeed which is other Tellus; 

But if with the land, with the male also, which Neptune you were saying to be; 

Therefore and the rivers and the springs. 

And so and with Fontas the shrine with Massus out of Corsica has declared, and in the prayer of the augurs Tiber-, Spinon, Anemon, Nodinus, by another way we see the names of the near rivers. 

Therefore this either will crawl into the immeasurable or the nothing of these we will receive; 

Nor [ilIa] the boundless account of the superstition will be approved; 

The nothing therefore of these to be approved s/he/it is. 

We may say then, O Balbus, s/he/it ought against those also, which these gods out of the specie of the men into the sky transferred not with the thing, but with the belief they say to be, which reverently all and solemnly we are adored. 

With the beginning Ious three count I have gone, which theologians are named, out of which the first and following the sons in Arcadia; 

The one with the father Aether, out of which also they bring the born Proserpina and Liberus, one with the father Caelus, which to have begat is said Minerva, as they bring the prince and the inventress of the war; 

The third Cretens of Saturn the son; 

In that island of which the grave is showed. 

With Dioscoro also at Graiuses with the much manners they are named: 

The first three, which are called Anacts with Athenas, out of king most old Jupiter and with Proserpina of the son Tritopatreus, Eubuleus, Dionysus; 

The second with Jupiter the third of the birth and [Leda], Castor and Pollux; 

The third are said from the some [Alco] and Melampus and Tmolus, of Atreus the son, which with Pelop has been born. 

I will go to the first Musa four one Jupiter, O Thelxinous, O Aoedus, O Archus, O Meletus; 

The second with Jupiter the third and with Mnemosyn produced nine; 

The third with Pierus to the daughter and with Antiopa, the poets to call are accustomed which Pieridas and Pierias, with same names and with same number, with which most nearest more above. 

Whenever you the sun, because only might be, to be called you may say, Sun gods themselves which the much from the theologians are advanced. 

One with Jupiter of them the born grandson with Aetheras; 

One with Hyperion; 

The third with Vulcan of Nile with the son, the city of which Egyptians wish to be I may go, which with Heliopolas is called; 

The fourth he/it, is said to have borne which with the heroic times to Acanthus of Rhodus, the father of Ialysus, O Camiruses, O Linduses, from where of Rhodius; 

The fifth, which to Colchas is brought Aeeta and Circa to have produced. 

Of Vulcan likewise the many: 

The chief born with Caelus, out of which and with Minerva Apollo him/it, in the tutelage of which Athenas the ancestors historical have wished to be; 

The second with Nile of the birth [Opas], as Egyptians call, wish to be which guard of Egypt; 

The third out of the third with Jupiter and Juno, which of Lemnus to the art is delivered to have been present; 

The fourth with Maemalius of the birth, which has held the islands near Sicily, which Uolcanias are named. 

The single Mercury with Caelus the father, with the day with the mother of the birth, of which more obscenely the caused nature is delivered, which with the appearance to Proserpina may be displaced; 

One of Valens and with Phoronidas the son you go, which under the lands is had it same Trophonius; 

The third with Jupiter the third of the birth and May, out of which and with Penelopa the breads bring the birth; 

The fourth with Nile with the father, Egyptians the sin have to name which; 

The fifth, Pheneatas till which, which is said to have killed Argus on account of and that cause into Egypt to have escaped and to Egyptians the laws and the letters to have delivered: 

Egyptians [Theyt] call this and with same name the years the first month at them is called. 

The first of Aesculapiuses of Apollo, Arcads till which, which the surgeon's probe to have discovered and first the wound is said to have bound; 

The second the brother of the second Mercurus: 

He/it with the lightning beaten to be interred is said to Little Bears; 

The third of Arsippus and Arsinoa, which chief the purification of the belly and tooth [euolsionem], as bring, discovers, in Arcadia of which not far from Lusius with the river the air the grove is showed the grave. 

Apollinus the most old he/it, which to the little before out of Vulcan born I have said to be the guard of Athenas; 

One with Corybantas the born son in Creta, about that island with Jupiter with him/it/theirself of which the contest is delivered to have been; 

The third with Jupiter the third the son and Latona, bring to have developed which out of Hyperboreas Delphuses; 

The fourth in Arcadia, Arcads [Nomion] call which, because bring to have taken from him/it himself laws. 

To Diana likewise more: 

The first Jupiter and Proserpinas, which is said to have begat the feathered Cupid; 

The second more notable, as with Jupiter the third and with Latona we have taken the daughter; 

The third the father [Upis] is delivered, with Glauc the mother: 

Greeks [Upim] with the father's name call her/it often. 

We have the much Dionysuses: 

The chief with Jupiter and Proserpina born; 

The second with Nile, which is said to have killed Nysa; 

The third with Cabirus the father, and say to have been present that king to Asia, to which with Sabazia the customs are; 

The fourth with Jupiter and moon, to which with the sacred Orphica they are thought to be made; 

Quintus born [Nyso] and with Thyon, from which the constituted triennial festivals are thought. 

The first Venus with Caelus and born day, of which [Eli] we have seen the shrine; 

The one foam produced, out of which and with Mercury we have taken the following Cupid born; 

The third with Jupiter the daughter and Diona, which has married with Vulcan, but out of her/it and is said with Mars of the birth Anteruses; 

With the fourth Syria and Cyprus conceived, which with Astart is called, as of Adonidus to have married projected is. 

The first Minerva, as we have said the mother of Apollo above; 

The second with the born with Nile, Saietas of Egyptian till which; 

The third [ilIa], as before or lo1 begat above we have said; 

The fourth with Jupiter with the daughter and Coryph of Ocean with the daughter, Arcads [Korian] name which and bring the inventress of the team-of-fours; 

The fifth with Pallantas, which is said to have killed the father his/her/their maidenhood to violate attempting, to which the winged sandals of the feathers pierce. 

The first Cupid with Mercury and first Diana the son is said; 

The second with Mercury and following Venus; 

The third, which he/it same is Anteruses, with Mars and Venus the third. 

And indeed these and the others out of the ancient of that manner the rumour of Greece are collected. 

With which you understand to be pausing, lest they are confused the taboos; 

Your but not only these refute not, truly also strengthen with the explaining, in what direction the each may concern. 

But I go now, from where here of the departure we are, we may be returned. 

If you think then more fine-spun account the need to be towards these refuting? 

For the mind the faith, the hope, the strength, the honour, the victory, the health, the concurrence and for the rest of this kind we see to have the strength of the things, not of the gods. 

Or indeed in us own belong with themselves, as the mind, as the hopes, as the faiths, as the strength, as with the concurrence, or to be chosen are with us, as the honour, as the health, as with the victory; 

I see the usefulness of which things, I see also the consecrated likenesses; 

Whereby but in them the strength of the gods may belong, then I will understand, when out of you I will have recognised. 

Where in the specie even especially is the chance to be counted, the nobody from the fickleness and rashness will separate which, the worthy which surely are not with the god. 

Truly [lam] which you that delights the expounding of the stories and the untying of the names? 

Cut out from the son Caelum, bound likewise from the son Saturn, these and by another way with the son in laws of him/it same thus you defend, as I have gone, which have moulded those, not only you are! mad not, but also to have been the wise men may be seen. 

In the making clear but with the names, which may be pitiable, you work: 

' Saturn, because sates with the years himself; 

Mars, because great turns; 

Minerva, because lessens or because threatens; 

Venus, because comes towards the everything; 

Ceres from the bearing. 

' As the dangerous habit. 

Indeed in the much with the names you will stick: 

Why of Ueiouus you will make, why with Vulcan? 

The any, because you think Neptune before with the swiming called, will be no name, one letter you may be able to unfold not which, from where led is; 

Indeed in which more you to me to swim the looks you are as him/it/theirself Neptune. 

Has undertaken the great trouble and most little necessary chief [Zeno], after Cleanths, then Chrysippus, of the invented stories to return the account, of the nouns, why the each thus is called, the causes to unfold. 

Because when you make, you confess that surely, far otherwise himself thing to have, and the belief may be of the men; 

Indeed them, which gods are called, the natures of the things to be you form not of the gods. 

The so great which the error has been, as with the destructive also with the things not only the name of the gods might be divided, but also the sacrifices might be placed. 

Indeed you have fever the sanctuary into Palatine Hill and Orbona towards the temple of Lareses and we see the altar consecrated to Mala Chance with Exquilias. 

The all man then the such from the philosophy is beaten the error, as, when about immortal gods we discuss, we may say you deign! with the immortal gods. 

About which I have him/it/theirself, why I will perceive, I have not but, why to you I will assent to. 

Neptune you say to be the mind with the intelligence through the sea concerning, it same about Ceres; 

That but the intelligence either of the sea or land not only they have seized firmly with the mind, but indeed not with the suspicion I am able to touch. 

And so from elsewhere to me to be asked is, such as to be the gods, and the suchs may be the gods, I may be able to learn, because, such you them to be of the strength, I am able to recognise not. 

We may see there, which follow: 

The first is it not that the discretion of the gods the universe may be ruled; 

Then, is it not that the gods with the human things may consult. 

Indeed these to me out of your distribution remain two; 

About which if with you s/he/it is seen, more carefully sowing I think ". 

" To the true me," Uelleius says," is seen greatly; 

For and more great I await and he/it, which sayings are, vehemently I assent to." 

Then Balbus "to interrupt you," says," with Cotta I am unwilling, but we will accept the other time; 

I will effect surely, in order that you admit. 

But' by no means thither there s/he/it will go; 

The great belongs the striving. 

For in order that I to that I was praying the so great charming speech, if on account of the thing? 

' Is it not that little is seen to compute and to himself him/it/theirself the criminal plague to devise? 

Truly that as with the crafty account: 

' Which is willing, which is willing, gives thus himself things, as will give the work,' which is the verse of the all will be planted! of the bad. 

' That with the transverse mind to me today has delivered the door-bars, with which I will open the all anger and to that I will give the ruin; 

To me the mournings, to that mourned, the destruction to that, the exile to me. 

' This clearly the account, you say which you with the divine kindness to the man only tribal, the beasts have not; 

Is it not that you see then, with the how great service of the gods we may be of the disposition? 

And same Medea the father and Fatherland fleeing,' after the father approaches and now nearly, in order that is caught firmly, prepares, kills the boy meanwhile and divides the members limb-by-limb and through the fields everywhere the body scatters: 

It that gratitude, as, while the parent might entice the scattered arms of the birth, him/it/theirself meanwhile might escape, that in order that the mourning was checking to follow, to himself the health in order that was bearing with the parricide with the familiar friend.' 

To this as the crime, indeed thus not the account has lacked. 

Why that the deadly courses to the brother preparing surely lives here and it with the thinking the account: 

' More great to me you will grind, more great [miscendumst] bad, which the harsh heart of that I will quell and I will press together. 

' Nor yet that him/it/theirself is to be disregarded,' which not enough has had the spouse [inlexe] into the dishonour. 

' About which rightly and most truly Atreus speaks: 

' Which most high with the thing into the tops I observe to be the danger, the mothers regal to be contaminated, to be corrupted the stock, to be mixed the specie. 

' But it him/it/theirself as expertly, which might ask the power with the adultery: 

' I add,' s/he/it says,' here, because to me predicted the father of the astronomies has sent the portent, of the power my [stabilimen], the lamb clear between the sheep with the bridle of a horse with the hair formerly Thyest intended to steal to be out of the palace, which into the female assistant of the thing the spouse has captured to himself. 

' Is it not that with the most high wickedness the use is seen not without the sum to be by reason of? 

Nor truly the scene the ground is stuffed with these crimes, but much the common life nearly with the ancestors. 

The house of which one perceives, the market perceives, the senate perceives, the plain, of the associate, to the province, as, may happen as by reason of rightly, may be sinned thus by reason of, and one and from the few and seldom, one and always and from the most much, as rather no entirely with us from immortal gods given to be the account which so great will have been with the ruin given. 

As the wine with the sick persons, because is useful seldom, harms most often, more well is not to summon entirely as into of the doubtful hope of the health the open ruin to meet, thus not I know, or will have been more well to the human specie the moved swift that of the thinking, the sting, the skill, we call which account, because pestilential may be with the much, very with the few you are greeted, not to be given entirely which so liberally and so exceedingly to be given. 

Why if the mind and the divine will therefore has consulted with the men, which with them is Iargita the account, he/it of the sun has consulted, the good woman with the account has presented which, we see which, if to the any manner are, to be select. 

Pleases not but to the few from [dus] the immortals to be the decision; 

S/he/it follows therefore, in order that you are swum the decision is. 

To this place thus you are accustomed they have opposed: 

Not therefore not good with us from the gods to be foreseen, the much with the kindness of them perversely might use which; 

Also with the inheritances much badly that nor on account of that cause them the kindness no from the fathers to have. 

The any thither denies, or which is in the combination that likeness? 

Nor indeed to Hercules Deianira has wished to harm, has given with him/it the undergarment blood of Centaurus wetted, nor to be useful with Pheraeus of Iasonus you go, which with the sword has uncovered the abscess of him/it, the doctors had been able to cure not which. 

Indeed the much and, when were wishing to hurt, have been useful and, when to be useful, have hurt; 

Thus happens not out of him/it, which is given, as the will of him/it, which will have given, may appear, nor if he/it, which has taken, uses well, therefore he/it, which has given, has given with goodwill. 

Indeed which the desire, which greed, which the deed either is undertaken unless with the captured debate or without with the movement and thinking of the mind, it is by reason of, is completed; 

For the all belief the account is, and indeed the good account, if true, bad but, if is wrong belief. 

But from the god only we have the account, if only we have, good but the account or not good from us. 

Indeed not as the inheritance is relinquished, thus the account is to the man with the kindness of the gods given; 

Indeed the gods might have given which more drunk with the men, if had wished to harm you go; 

The injustices but, the extravagances, which seed-germs of the timidity might be, if he/it with the faults the account was being underneath not? 

With Medea only and Atreus was being recalled from us, to the heroic person, the entered and transferred with the criminal account the crimes considering. 

Cannot safely sentence-translate one word!

Which? 

The comic levities is it not that little always in the account live? 

Is it not that little finely that in Eunuchus discusses: 

' Why then I will make? 

'' S/he/it has removed, s/he/it revives; 

Cannot safely sentence-translate one word!

I may return? 

Not, if s/he/it entreats me. 

' Truly that in Synephebas of Academicuses with the custom against the common belief doubts not to fight by reason of, which' in most high love and the most high lack kindly' says to be' obeying to have the miser, inelegant, into the children difficult, which you neither may love nor may desire of you,' and suggests to the incredible this the little reckonings of the opinion: 

' Either you may deceive that with the enjoyment or through the letters the some saddle-bagses the name or through the young slave fearful you may beat; 

At last from the sparing father concerning you may accept, how much you may scatter more willingly;' 

He/it discusses and the same the easy and honourable the inconvenient father to be with the loving son: 

' Which nor with which bargain I will deceive neither why thence I will steal nor which trick towards him/it or I will put together the machine, I know any: 

Thus my tricks of the all man, the deceits, the timeliness of the father has bound the deceptions. 

' Why therefore there the tricks, why to the machine, why to the deceit and deception? 

If without the account they have been able to be? 

Oh the splendid service of the gods how is able to say to Phormius: 

' I go the old man; 

Now are equipped to me in the heart the all debates. 

' But we may emerge out of the theatre, we may come into the market Sessum you go!, I entreat which in order that is judged? 

Which the record-office will have roused. 

Which more hidden the deed: 

But with himself [Q]. 

Sosius, the splendid Roman horseman, out of the field to Picenus, to have made the liability-admitter is. 

Which will have copied the public records; 

It likewise 50. 

Alenus has made, when the own handwriting six nobles has imitated; 

Which more clever with this man? 

You recognise! the others questionings, of the Tolossan gold, of the Iugurthian conspiracy; 

You repeat! more above: 

The water-pipes about captured money on account of the thing judging; 

Cannot safely sentence-translate one word!

More following: 

About the unchastity with the proposed measure with Peducaea; 

Then the daily this: 

To the dagger, you imbue! with poison, of the embezzlement, of the wills also with the new law the questionings. 

Thence that act with the power and your debate the theft made I say to be; 

Thence so many judgements about bad faith, to the tutelage of the order, on behalf of the associate, to the trust, O remainders, which out of the bought either with the sold or with the lease or happen placed against the faith, thence the public judgement to the private thing with the law with Plaetoria, thence the fishing-net of the all wickednesses, about bad trick of the judges, because 100. 

More dark coloured the domestic our man has advanced; 

Aquillius then thinks to be held which trick it same, when the other is imitated, the other act. 

This therefore so great from immortal gods we observe the sowing of the evils to be made? 

If indeed the gods have given the account with the men, have given the wickedness; 

Indeed is the cunning wickedness and the deceitful account to be harmed; 

It same also the gods have given the fraud, the deed and for the rest, of which the nothing neither to be undertaken without the account nor is able to be effected. 

If only then, as that hag chooses,' lest in the wood to Pelius with the axes the cuts had happened wooden towards the land logs,' thus the gods not had given that shrewdness with the men, which of the very few well use, which yet themselves often from badly to the having money to spend are suppressed, innumerable but use badly, as the gift the divine this towards the fraud of the account and debate with the men, not towards the goodness to be bestowed may be seen. 

But you push repeatedly of the men to be that fault, not of the gods. 

As if the doctor the weight of the sickness, the helmsman may accuse the strength of the season; 

Although indeed these of the little man, but yet of the joke: 

' Indeed which might have summoned you,' the some will have said,' if those were being not. 

' Against the god more free s/he/it is permitted to discuss: 

' In the faults of the men you say to be the fault: 

I may go you might have given the account with the men, which the faults and the fault might remove. 

' Where then the place has been to the error of the gods? 

For the inheritances with the hope well delivering we relinquish, where we are able to be deceived; 

The god which has been able to be deceived? 

Or as Sun god, has lifted into the chariot when Phaethont the son, or Neptune, when Theseus has ruined Hippolytus, when the three-times choosing from Neptune father had the power? 

Those are of the poets; 

Us but of the philosopher we wish to be, the authorities of the things, not of the stories. 

And these yet themselves poetic gods, if those with the sons had known with the destructive door, might be thought to have sinned in the kindness. 

And if the truth is, which to Aristus Chian was being accustomed to say, to harm to the auditors you go the philosophers, indeed which well the sayings badly might explain to be able debauched out of Aristippuses, harsh out of Zenonas with the school to emerge forwards, if, which have heard, might be full of vice soon departing, because might explain perversely the discussion of the philosophers, he/it might be better to be silent which with the philosophers, which might have heard himself, to harm. 

Thus, if the men turn the account with the good debate from immortal gods given into the fraud and the wickedness, not to be given that as to be given to the human specie more well has been. 

As if the doctor knows that sick person, which order may be the wine to accept, more undiluted soon accepting and at once soon dying, great may be in the fault, thus your that Prouidentia blaming, which will have given the account he/it, she/it perversely will have known which and badly soon using. 

Unless perhaps you say I go to have known not. 

Indeed if only; 

But you will intend not, indeed not I disregard, you stink the name of the how great of him/it. 

But indeed here the place now is able to be contained. 

For if the folly unanimously of the all philosophers is more great the evil, which if the all evils and the chances and may be placed out of the body the one part, the prudence but the nobody overtakes, in the most high evils the all men we are, to which you good the decision from immortal gods you say. 

For as the nothing concerns, whether the nobody may prevail or the nobody may be able to prevail, thus I understand not, which may concern, whether the nobody may be the wise man or the nobody may be able to be. 

And indeed us exceedingly much about most open thing; 

With Telamus but with the one verse s/he/it makes the whole place, why the gods men may disregard: 

' For if they look after, well with the goods s/he/it may be, badly with the evils; 

Which now is away. 

' Indeed those were musting to effect the all good men, accordingly the son in laws of the men were consulting; 

But if more small it, indeed with the goods surely they were musting to consult. 

Why therefore Carthaginian has suppressed two most strong Scipions and most good the men in Spain, why Maximus has raised the consular son, kills why Marcellus [Annibal], why Cannas have lifted Paul, why of Carthaginians to the cruelty of Regulus the body is presented, have covered not why African the civil walls? 

But these old times and the other very much; 

More nearer we may see why my maternal uncle the most innocent man it and the same most learned [P]. 

Rutilius is in the exile, why my companion killed Drusus of his/her/their house, why to the moderation and discretion the mark before the likeness of Vesta the pontiff is most great [Q]. 

Scaevola slaughtered, why before also so many the princes community from Cinna killed, why most treacherous of the all men 100. 

Marius [Q]. 

S/he/it has been able to order to die the dog with the most excellent dignity the man? 

The day may fail, if I wish to specify, will have happened with which goods badly, nor less, if I recall, with the shameless which most well. 

Indeed why Marius so happily the seventh you consult! of his/her/their house is aged dead, why most cruel of the all men so by day Cinna has reigned? 

' But s/he/it has given the penalties. 

' To be hindered more well has been and to be hindered, lest so many was killing the most high men, as him/it/theirself sometime the penalties to give. 

With the most high torture and punishment [Q]. 

The different man [importunissumus] has died; 

If, because Drusus with the iron, Metellum with the poison had lifted, those to be preserved more well as the penalties of the crime Uarium has been to pay. 

Thirty-eight Dionysius the tyrant the years has been to the most wealthy and most happy of the community; 

As much before this in him/it/theirself with the flower of Greece Pisistratus. 

' But with Phalaras, but Apollodorus has lifted the penalties. 

' Indeed with the much before with the tormented and killed. 

And the much robbers often give the penalties, nor yet we are able to say not the more prisoner of wars stridently as the robbers killed. 

Anaxarchum Democriteum from the Cyprian tyrant tortured we have taken, Zenon Eleat in the windlasses killed; 

Why I will say about Socrates, with the death of which gathering I am accustomed to water Plato? 

Is it not that you see then with the judgement of the gods, if they see the human things, the crisis to be lifted? 

Indeed Diogenes Cynan was being accustomed to say Harpalus, which with the times to those the happy robber was being had, against the gods the testimony to say, which in that chance so by day was living. 

Dionysius, about which row I have said, might have plundered with the sanctuary of Proserpina with Locras, was sailing Syracusas; 

And he/it with the most following wind might hold the running, ridiculing' is it not that you see,' says,' of the friend, how the sailing may be given the goods from immortal sacrilegious gods? 

' And the sharp man when well and might have secured clearly, into same the opinion was persisting. 

Which when towards Peloponnesus might have driven to the division and might have came of Jupiter Olympius into the sanctuary, the cloak with the grand weight has removed the gold coin to him/it, with which the tyrant with the frost had equipped Jupiter out of the hands of Carthaginians, and in him/it also the raillery is with the heavy summer to be the golden cloak, with the winter cold, and to him/it the woollen cover has injected, when it to be towards the everything of the year the time was saying. 

He/it and the same has ordered the golden beard of Aesculapus Epidaurus to the community; 

Nor indeed to convene to be bearded the son, when in the all sanctuaries the father was being beardless. 

Now has ordered to be stolen the silvery tables about the all shrines, in which, which might be with the custom of the old Greece inscribed of the good gods, was saying to wish to use himself with the goodness of them. 

It same Uictoriolas the bridle of a horses and the bowls and the crowns, which with the produced hands of the likenesses were being supported, without the doubt was lifting and she/it himself to take, was saying to steal not; 

Indeed to be the folly, from which we might entreat the goods, from you go with the extending and with the giving to be unwilling to accept. 

And these bring same, I have said which, lifted about the sanctuaries into the market to have advanced and through the herald to have sold and the exact money to have proclaimed, as, the each from the sacrifices might have which, it before the reliable day into his man each might refer the sanctuary: 

Thus towards the failure in duty into the gods into the men s/he/it has added the injury. 

This therefore neither Olympius Jupiter with the lightning has beaten nor Aesculapius with the poor and lasting with the sickness kills melting, and in his/her/their bed the corpse rich of the tyrant not with the reluctant into the funeral pyre is inflicted and that power, as him/it/theirself through the crime had obtained, as if lives the just and lawful of the inheritance in the place of with the son Inuita in this place the speech has delivered; 

Indeed sinning s/he/it is seen the authority to report; 

Rightly s/he/it might be seen, without of the pressure and strength and faults the any with the divine heavy account of him/it/theirself conscience the weight might be; 

Which lifted lie the everything. 

As indeed neither the house nor the State with the certain account and may be seen with the teaching marked, if into them neither rightly with the facts the prizes any may stand out nor the punishments with the errors, thus of the universe you divine! into the men the moderation surely is no, if into them the crisis is no of the goods and evils. 

' But indeed more small the gods disregard nor the little fields of the one-each nor the little vines pursue, nor, if the burning sensation or the hail to the some has harmed, it has been with Jupiter to be noticed; 

Lest indeed in the powers the kings look after the most small everything:' 

Indeed thus you say. 

As if I with the little row about Formian farm [P]. 

Of Rutilius I may be of the complaint, not about the lost health. 

And indeed the mortal all men thus have this, the outward timelinesses, O vineyards, O crops, O olive-yards, the fruitfulness of the crops and enjoyments, all finally the timeliness and the success to the life from the gods with himself to have; 

The strength but the nobody ever has referred the allotment to the god. 

Without doubt rightly; 

Indeed near the strength justly we are recommended and in the strength rightly we boast; 

Which might touch not, if that gift from the god, not from us we might have. 

But truly either with the honours of the growth or thing with the familiar friend, either if other some we have obtained of the good accident or we have expelled bad, then with the gods we conduct the gratitudes, then the nothing to our praise taken we observe. 

If which, because the good man might be, has conducted ever the gratitudes with the gods? 

But the rich which, because esteemed, because unharmed; 

And Jupiter Optimus and most great on account of them things they call, not which the just us, restrained, may effect the wise men, but concerning well, unharmed, wealthy, plentiful; 

Nor with Hercules the any has vowed ever the tenthth, if the wise man was being made whichsoever Pythagoras, when in the geometry the certain had discovered I know, is said to have sacrificed to Musas the ox; 

But indeed it I believe not, because indeed that not to Apollo with Delius has wished to sacrifice the victim, lest was sprinkling the altar with the blood. 

Towards the thing but in order that I return, this is of the judges of the mortal all men, the chance from the god petitioning, from himself with him/it/theirself accepting to be the prudence. 

Although s/he/it is permitted the shrines of Mentus and of Uirtutus and Fideus and Spes we may consecrate, yet we see these in us to themselves with the positioned; 

Of the health, of the power, the ability of the victory from the gods is to be desired. 

Of the wicked then the successes and the seconds refute the things, as Diogenes was saying, the all strength of the gods and the power. 

' But sometimes the exits good have good. 

' Indeed we seize them and we assign without the any account with the immortal gods. 

But Diagoras when had came Samothraca, Atheus that which is said, and to him/it the certain friend: 

' You, which the gods you think the human affairs to disregard, surely you notice out of so many with the decorated records, which the much with the vows will have escaped the strength of the season into and will have reached I have leaped the port? 

',' Thus happens,' says,' indeed those nowhere are decorated, which have made the shipwrecks into and have died with the sea. 

' It and the same, with him/it sailing the passengers with the opposite season the timid very frightened and might say not unjust to himself that have happened, which might have received that into her/it same the ship, shows the others penalties of the working with them in same running and has asked, if also might believe to be borne into you go Diagora with the ships. 

Indeed thus the thing has himself, as towards the prosperous or opposite the chance, such please or as you will have lived, may concern the nothing. 

' Notice not,' says,' in all respects the gods, lest indeed you will rule. 

' Which is like? 

Indeed Kings, if omit knowing, the great fault is; 

But indeed with the god not the excuse is to the ignorance. 

Which you splendidly you defend, when you say that strength of the gods to be, as, even if which with the death will have escaped the penalties of the crime, they penalties from you are pleased may be desired, from the grandsons, from the descendants. 

Oh the wonderful justice of the gods with Ferretn the any community the proposer of that manner you gather, in order that the son or the grandson was being condemned, if the father or the grandfather had failed? 

' Which of Tantalidas to the slaughter the manner may be prepared or which ever on account of the death of Myrtilus with the penalties paying will be given the sufficiency to the suppliant? 

' Whether the poets Stoic will have distorted or Stoic with the poets will have given the authority, not easily I might have said; 

Indeed the omens from and of the skin and are said the shames. 

Nor indeed, the iambus had struck which with Hipponactas or which was being with the verse of Archilochus wounded, from the god the inserted pain, not the foetus from himself with him/it/theirself was holding, nor when the desire of Aegisthus or with Paridas we see, from the god we require the cause, when to the fault nearly we hear the voice, nor I judge the health of the much sick persons not from Hippocrat rather which from Aesculapius given, nor I will say ever the teaching of Lacedaemoniuses from Apollo rather to Sparta which from Lycurgus given. 

Critolaus, I say, overturns Corinth, Carthage [Asdrubal]; 

These have dug out two those eyes to the maritime shore, not the angry some, you deny to be able to get angry which entirely, the god. 

But surely has been able to rescue and to preserve so great of the city and such; 

Indeed you to him/it/theirself you solace to say the nothing to be, the god may be able to effect not which, and indeed without any effort; 

As indeed the no members of the men with the stretching with the mind him/it/theirself and may be moved with the will, thus with the god of the gods the everything to be moulded, to be moved and to be able to be moved. 

Nor you say superstitiously it and superstitiously, but the physics and with the constant account; 

Indeed the wood of the things, out of which and into the all which they may be, whole to be the flexible and changeable, in order that the nothing s/he/it is, which not out of her/it although suddenly to be moulded and may be able to be turned, of him/it but whole [fictricem] and the divine mistress to be the foresight; 

This then, with the whichever s/he/it may move himself, to be able to effect, whatever may wish. 

And so or s/he/it knows not, which may be able, either disregards the human things or, which may be most good, is able to judge not. 

' S/he/it looks after not the apiece men. 

' Not wonderful: 

Lest indeed the communities; 

You may go not: 

Lest indeed the nations and of the tribe. 

Which if these also will think little of, which is wonderful everything from her/it the human specie to be thought little of? 

But how you say not in all respects it same the gods to pursue, you are willing it same from immortal gods to the men to be divided and to be divided the dreams therefore these with you, because is your about the truth of the dreams opinion, and it same also you say to ought to be undertaken the vows? 

Truly the one-each vow, the divine mind hears then also about the apiece; 

You see therefore not to be her/it so occupied, you were thinking which. 

You make! to be full, the sky living, the land seeing, the seas checking: 

Why so the much gods the nothing to conduct and s/he/it suffers to rest, why not with the human things s/he/it puts in charge the idle some the gods, which from you, O Balbus, innumerable are unfolded? 

This almost I have had to say about the nature of the gods, not in order that I was lifting her/it, but in order that you were understanding, as might be you darken! and might have as difficult unfolded." 

Which when had said, with Cotta the boundary. 

Lucilius but "more vehemently," says," indeed with Cotta you are imported into her/it the account of the Stoic, which about the foresight of the gods from those O most sacred and most wisely placed is. 

But because s/he/it grows dark, you will give the day some with us, in order that against those we say. 

Indeed to me with you on behalf of the altars and hearths the contest is and on behalf of with the temples and shrines of the gods and on behalf of the walls of the city, which you sacred pontiffs you say to be and more carefully you surround the city with the taboo as with themselves fortifications; 

Which to be abandoned from me, while indeed I will be able to breathe, the sin I judge." 

Then with Cotta: 

" Truly I and I choose to be refuted me, O Balbus, and there, I have discussed which, I have preferred to sow as to judge, and with the easy me from you to be able to be conquered with the cognisant certainty." 

" Obviously," Uelleius says," which also stinks towards us to be sent from Jupiter the dreams, which themselves yet so trivial are not, as about the nature of the Stoic the speech is of the gods." 

These when the sayings were being, thus we have departed, as to Uelleius Cotta more true discussion, to me towards of Balbus of the truth the likeness to be more ready might be seen. 

Done. No. of words translated in file = 8992.

Time taken = 00:00:00.27.

